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EDI TOR * S COMMENT

The Church and Li beration programre for Southern Africa
was | aunched at a consultation which was held in Bul anayo,
Zi nbabwe, on Novenber 10-13, 1987. Even as |late as the
1980’ s some churches and Christians in the whole world
still need to be encouraged to reflect nore and nore about
the inplications of the nandate which was given to al
Christians in St Luke's CGospel, Chapter 4, verses 16-19.
Li beration is central to the churches’ nandate to bring
about full freedomto all God s people. Jesus Christ spelt
out in no uncertain terns that his mandate was to "preach
good news to the poor", "to proclaimrel ease for the
prisoners and recovery of sight for the blind", "to |et
the broken victins go free" and "to proclaimthe year of
the Lord’ s favour”. Hopefully the churches today wl|l
accept their responsibility to participate and support the
i beration struggle.

In South Africa, apartheid is used as a tool for social
econoni c and political exploitation of the majority of the
people. In the Southern Africa region, human devel opnent

i s hanpered by the conflict provoked by apartheid, war and
destabilisation caused by the South African regine on

nei ghbouring countries. The participants at the Bul awayo
consul tation noted with great concern that the South
African racist regi ne causes this havoc and genocide in
the region with the support and understanding of the
Western worl d.

The struggle for liberation is an integral part of the
devel opnent process. This |inkage between |iberation and
devel opnent ought to be understood by the churches,
particularly in Southern Africa, in the sanme way as
Mnal i mu Julius Nyerere put it : "Devel opment brings
freedom provided it is devel opment of the people. But
peopl e cannot be devel oped, they can only devel op
thenselves... For the truth is that devel opnent neans the
devel opnent of people. Roads, buildings, the increases of
crop output, and other things of this nature, are not
devel opnent : they are only tools of devel opnent. A new
road extends a person’s freedomonly if he or she travels
upon it... Finally if developnment is to increase people’s
freedom it nust be devel opnment for the people. It nust
serve them and their interests".



The Final Statement of the Consultation on the Church and
Li beration is being shared with the Devel opment Educati on
Forum readers in order to focus attention on the progranme
of action which was proposed. It is our hope that the
Churches and the Liberation novenment will use this report
to | obby nmenbers of the various constituencies to act.

Li beration has to be practiced so that it can becone
visible in our actions.

si busiso M Bengu

LLCSA News, Juno 1985



OPENI NG BY BISHOP J. SHI Rl : AMOS 1:1FF

. Amps as a Eerson

(a) He was born of unknown parents in the |and of
Judah,

(b) He was a poor man who had only a few syconore trees
and a snall flock of a special breed of sheep

(c) But he was independent.

2. Though he lived in Judah he was know edgeabl e about
what was happening in the Northern Ki ngdom

3. It is believed that three things conbined to turn the
shepherd into a prophet.

3.1. His knowl edge of the deplorable state of affairs in
the Northern Kingdom The victories of JeroboamlIl| as
shown in 2nd Kings 14 had brought wealth and power to
the ruling classes in Israel

The peopl e had becone corrupt because of riches. It

is conmon know edge that the rich becone rich because
of unfair neans sonetines. They tend to exploit the
poor .

Corruption and oppression of the poor became conmmon

in Israel.

2:7, 6:4-6, 8:4-6. W are told that the rich tranpled
on the heads of the poor and denied justice to the
poor .

The poor were bought with silver and they were sold

for a pair of sandals.

These things were a challenge to the shepherd of

Tekoa. He could not stand it.

The poor could not get justice in Israel, therefore
sonmeone was to speak for them

3.2. Secondly Anps had heard of the canpai gns agai nst
Western Nations waged by the great Kings of Assyria.
God woul d use this mghty instrument for punishing
Israel. 5:27, Israel would be sent into exile as a

puni shnent for her sins.

3.3. Thirdly Anbs was a man of God. His relationship with



CGod was good therefore he had to speak agai nst
oppressors for the good of God' s people.

Amps had to declare the will of God, 3:7-8. When Cod
tells us what to do we cannot keep quiet.

Anps spoke with authority because of his relationship
with the one who had authority over every thing on

earth and even in heaven.

Amps is not only concerned about the Jews but about

the surroundi ng Nations or nei ghbours of Israel

He believed that all who did not treat others fairly
woul d be puni shed by God. Israel would be punished

for her sins also.

For our purpose it is inportant to note that our
relationship with God is the first and nost i nportant

t hi ng.

If we have to speak with authority for God's people we
have to have the right relationship with God

We have to be indegendent |ike Anps. Today we have

probl ems because as church | eaders we are not as free as
Anos.

The people of God we | ead need our help. As preachers of
the Gospel we have authority to approach the powers that
be with the nessage.

But it is well known in South Africa that it has become
usel ess to approach those in power about the plight of the
unfortunate brothers and sisters. W want to remain quiet
and confortable in our offices.

I think we have to ask God to forgive us for being cowards
when his flock is devowed by the wol ves.

Then we will have to ask himto give us courage to face
the rulers of the day with this nessage.

But this is a dangerous stand. Amps is believed to have
been attacked and the wound he received in the attack
killed him afterwards.

But because he was always in the protection of God death
was nothing to him

Wo is willing to suffer to that extent ?

But God may al so protect his people. W know many who

(5



stood for what they believed to be right who escaped
deat h.

We pray that God al one be our guide in this matter for
wi thout himwe woul d wi sh to save our skins and |live as
| ong as possi bl e.

May CGod bl ess us as we speak about the plight of our
peopl e.

The book of Anmpbs ends with a nmessage of hope and a happy
future.

Surely South Africa and Nam bia will see these happy tines
shortly.



Bl BLE STUDY : PROPHET HI CAH, CHAPTER 2

BY REV. N. SHAVA, ELCZ

Yesterday in the Bishop’s opening devotion he spoke about
the Prophet Anpbs and his nessage, he was concerned about
the Northern Kingdom because he was aware of what was
happeni ng in the surroundi ng nations. The Bishop al so
remi nded us that Anpbs was a sinple but independent man. He
stood firmto speak against injustices of his days.

Here is another prophet who has the same characteristic as
Amps. Also an eighth century prophet coming froma rura
background like Anmpos. Coming froma little village about
25 km south west of Jerusalem |Influenced by Msaic
tradition and by Royal Theol ogy.

He spoke for the poor farmers - very much concerned about
the exploitation of the poor by the |andlords. The point
to enphasise is that he was aware of what was happeni ng,
he was coming fromthe situation. He was affected. He had
experience of the situation. Thus he represented the
peopl e, spoke for the people as a nessenger of God, he
said "God requires justice, |ove, kindness, and to walk
hunbly before hint.

The other point to raise is that Mcah knows the source of
corruption. He sees the cities as source of evil. He then
preached judgnent to the people because of corruption in
the cities.

He al so noticed that the cancerous corruption had spread
fromthe Northern Kingdomto Judah. Hi s hush terns on

j udgrment attacks both the North and the Southern Ki ngdom
The religious and civil |eaders had becone so ignorant of
the know edge of Yaweh's way. The people had no direction
Let us come down to our situation |adies and gentlenen,
where injustice prevails, where we claimto have been
called by God fromour own people to preach about their
sal vation. W have been called froma situation of crisis
because we know what is happening there. W have no doubt
about it. W know that the South African rule is unjust.
We know that the South African governnent is unjust. W
are convinced that the aws of that country are agai nst
the will of God. We need not be told about the evi
system of apartheid. W know that those who pronounce evi
laws do so fromcities and they have sent sone people to
carry out the evil laws. They kill and they are killed
trying to protect the evil system of apartheid.



Sout hwm . Agucg. Am 83

St an Suer akowskn/ ¢ 1960

I s

We know that the South African Reginme is becom ng weaker
and weaker because of the truth. No man or woman on earth
can stand agai nst the truth and survive. Wo can kill the
truth ? Who could kill Jesus ? Killing the truth actually
makes the truth rise with power and into power.

The South African regi ne has al ready been judged on earth
and in heaven. Those who 5 npathise with South Africa are
only putting thenselves to shane. |njustice has never been
and will never be great.

Injustice is cursed fromits roots to its fruits.

VWhat is our stand | adies and gentlemen, for justice or
injustice, or for both, how can that be. For peace or for
vi ol ence. For love or for killing or for both.

| would like to informyou that we have been raised froma
situation we know for a purpose |like the 8th century
prophets. There is no other purpose | can think of in
South Africa, except to speak boldly for those who are
ill-treated.

| want to believe that our conscience will rest after
carrying out our task. Qur task is to speak the truth.
What is wong should be wong. What is right should be
right, says JESUS



Bl BLE STUDY : MATTHEW 10: 34- 39

BY REV. C M MOLEFE, ELCSA

| NTRODUCTI ON

In this text Jesus displays his honesty vividly concerning
Christian discipleship. Here he sets the Christian demand
at its nost demanding and its nost unconprom sing. He
tells the disciples exactly what they should expect, if
they accept the commission to be H s nessengers.

Di scipleship is no bed of roses - it is costly 1 He offers
them four very hard things to perceive. First, they nust
expect opposition or warfare. Secondly, they nust naeke a
choice - whomto serve or give allegiance. Thirdly, a
cross is involved. Fourthly, he offers them adventure to
seek real like through sacrifice.

1. In Christian discigleshig there is hostile oggosition
fromthe world (VW 34-36). The confessing of Jesus
Christ in the world has brought the sword of

persecution. In Luke's version the neaning of the word
sword is interesting : "Do you suppose | cane to
establ i sh Eeace on earth ? No, indeed, | have cone to
bring division" (Luke 12:51). The bitterest thing about
this warfare is that a man’'s enem es are those of his
own household (VW 35-36). It can happen that a man

| oves his wife and his famly so much that he may

refuse some great adventure, sone avenue of service,
some call to sacrifice, either because he does not w sh
to | eave them or because to accept it would invol ve
themin danger or risk of sonme sort. This nakes a very
hard and pai nful Choice necessary - the choice between
relatives and truth. In case of dissension in a fanly,
policy and expedi ency suggest conprom ses, and this is
the formof settlenent usually adopted at tines. Too
often this means yielding on the part of the Christians
amounting to a denial of Jesus. It inplies that earthly
ties, the love of parents, the affections between
brothers and sisters are stronger and have a firnmer

hol d upon the heart than the express conmands and
loyalty to Christ. So the fact remains that it is
possible for a man’s | oved ones to becone in effect his
enem es, if the thought of them keeps himfrom doi ng
what he knows God wi shes and wants himto do.

2. In Christian disci leshi there has to be a choi ce.
Here a deep sense of loyalty is requirea. To whom do

owe ny primary allegiance ? To God or man ? Church or
State ? God’ s people or ny nation or ethnic group ? In
10



V. 37 the words "No man is worthy of ne who cares nore
for father or daughter" are very clear that a
conparison and a choice are inplied. The Lukan version
as usual has a different and this time a stronger
expression : |If any one conmes to ne and does not hate
his father and nother, wife and children, brothers and
sisters, even his own life, he cannot be a disciple of
m ne". Does this mean Christ is against the natura
affection ? By no neans. Rather he honours it, but
requires that loyalty to himshould conme first, with no
rivals. Every nman and woman nust make a choi ce between
natural affections and the clainms of Christ.

The reason for the demand is not hard to seek. If
Christ is first in truth, if he is the disclosure of
God and the true life of man, he should conme first in
our life. In the new dispensation - tricaneral
parlianment or the agenda of reformfor exanple in our
South African situation his principle of |ove and
justice should operate. If our nature so needs him -
for guidance, for pardon, for challenge - that we
cannot live the creative |life without him he should
cone first. If we are to live side by side as brothers
and sisters in true love and enjoy life inits

full ness, Christ should come first. Behind the denand
is precisely that claimthat he is first, and that he
is the true life of individuals and society.

In the course of the Church’s liberation struggle in
South Africa a question of dual or divided loyalty
poses a probl em anong our people. To whomdo | owe ny
primary allegiance ? To God or nman ? Who is who ? In
hi s booklet "Church and State in S. A " Brian Johanson
di stingui shes four types of Church reaction to this
guestion of loyalty.

.I. Asilent or neutral attitude.

Sone denom nations have adopted this attitude and

have two reasons for this : The first is that they
regard the task of the Church as spiritual. Jesus

said that his Kingdomwas not "of this world", and
that to take a passive role in relation to state
affairs, leaving politics to the politicians, keeping
an obedi ent and submissive relationship to the powers
that be, and, if necessary, teaching that Christians
shoul d rat her be prepared to suffer silently than
protest. The second reason for this neutral attitude
is that these groups often contain people of diverse
political affiliation within their ranks and they
woul d argue that to adopt a specific position on
contentious issues anobngst their nenmbers woul d hi nder
themin their spiritual mnistry. There are major

probl ems here. First there appears to be a serious

H
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. 4.

negl ect of the full scope of the Biblical doctrine of
reconciliation and salvation, arising froman

i nadequat e appreci ation of the doctrines of creation
and incarnation. The other group of problens relates
to the political and social standing of the persons
adopting this position. Is it conceivably right to
preach this kind of attitude to people who are
unprivil eged, disenfranchised, driven away fromthe
cities, restricted in job opportunities, obstructed
in their educational anbitions, living in poverty and
often in sem -starvation ?

A Eositive prostate Eosition

These Churches which adopt this attitude would argue
that the best policy is that of cooperation with the
state and private consultations on disturbing issues.
These Churches tend to take such an interpretation of
Romans 13 to alnost identify the authority of the
State with that of God Hinself, and therefore, as
demandi ng al nost blind subservience.

An ngosed attitude

These are those Churches which are multi-racial in
character, and are pushing steadily in a direction
exactly the opposite of governnent policy on race
matters. These Churches are commtted to protest

agai nst everything which forcibly separates person
fromperson, Christian from Christian, and this

i nvol ves a radi cal opposition to the whole concept of
separ ati on.

Responses of individuals

This fourth type of reaction is that which has been
expressed by people of all denominations. It is true
that these people are not a church in an organi sed
denom nati onal sense, but they have invariably acted
within a fellowship of Christians. Mreover they have
al so enjoyed the support of |arge nunbers of
Christians within the Church. The distinct groups are
a real proof that it is difficult to make a choice of
a Master. Loyalty is a difficult thing. But the Wrd
of God is very clear on matter. "W nust obey God
rather than nmen" (Acts 5:29). Loyalty to God and Hi s
will and loyalty to the Christian Conmunity (Church
or Congregation) called to the newlife in Christ is
the thing. Because of the new life through the Spirit
of God, Christians find it possible that in the clash
of loyalties between God and man, they can say -
there is one loyalty to the one Master | What is your
Choice ? Is it Christ ? O nan-nade institutions ?



3.

In Christian discipleshig a cross is involved

This is the climax of Christian discipleship and
martyrdom As a disciple of Christ one has to |ay aside
personal anbitions, dreans which one cherishes, and to
real i se that shining things of which one caught a
glinpse of are not for one. One will certainly have to
sacrifice ones will, for no Christian can ever again do
what he or she likes, he or she nust do what Chri st
likes. In Christianity there is always sone cross, for
Christianity is the religion of the cross.

This kind of challenging tal k the disciples understood
very well because as Jews they had seen condemed
peopl e carrying their cross to sone nearby "gol gotha".
Soneone (WM dC ow) has drawn a distinction between
burden, thorn and cross. He says that a burden is the
inevitable | oad which life |ays on every person; that a
thorn is the sharp affliction which nost people nust
bear in some form as Paul bore his "thorn in the
flesh" (Il Cor. 12:7); and that the cross is 92E
voluntary self-denial for Christ’s sake. These

di stinctions are very inportant because it is right to
differentiate between the burdens we as Christians are
conscripted to carry and the cross for which we

vol unteer. A person "takes up" his/her cross for
Christ’s sake, and cannot worthily avoid it.

The cross is a self-denial which "confortabl e people”
choose to evade. Yes, this is not an easy business. It
is a mter of life and death. In Matthew s Gospel V. 38
of this chapter the words "take up his cross 32g wal k
in nmy foot steps"” are worth conparing with those of
Luke' s Gospel chapter 9:23 which say "dax after day he
must take up his cross, and come with me". Carrying the
Christian Cross is a daily business, there is no
holiday in Christianity. The Church in the liberation
struggle has to carry its cross daily and followits
Master. This means the Church has to vindicate those
peopl e who are victins of oppression - the detained,
especially the children, the banned, the deported,
those whose passports have been w thdrawn, the

uproot ed, and the unenpl oyed. The Church shoul d becone
the voice of the voiceless. W are grateful to the
efforts of the SSAC. C. and its menber churches with
the programes of Justice and Reconciliation and Human
Ri ghts and Justice and Society where a possibility
exists that the famlies of detainees are supported and
their daily needs taken care of, and | ega
representati on done on behalf of the detained. In
certain cases the detainees are allowed to carry on
with their studies while in detention, and this



educational programe is also catered for by the sane
body.

This is what one has to understand by "carrying the
cross" as a Church of Christ. The Church in its

i beration struggle conmes across the probl em of

vi ol ence and non-vi ol ence which she has to address.
Thi s question has not been di scussed thoroughly so that
we can speak of a legitimte theol ogical position
regardi ng vi ol ence and non-vi ol ence. The Church

obvi ousl y advocat es non-vi ol ence which many peopl e
regard as pacifismor the attitude of "don't rock the
boat, or let sleeping dogs lie". So to tell the truth
the words Reconciliation and non-viol ence are the two
nmost unfortunate and disliked words nowadays in our
South African situation especially by the youth. They
seemto offer some form of escapism non-Viol ence and
conmtrment in the struggle for justice on the side of
the oppressed.

In his booklet - Jesus Third Way - Dr. Walter Wnk when
di scussing the issue of non-viol ence says : "The issue
is not, what nust | do in order to secure ny salvation
? but rather, what does God require of nme in response
to the need of others ? It is not, How can | be
virtuous ? but how can | participate in the struggle of
the oppressed for a nmore just world ? O herw se our
non-vi ol ence is prem sed on self-justifying attenpts to
establish our own purity in the eyes of CGod, others,
and ourselves, and that is nothing |l ess than a satanic
temptation to die with clean hands and a dirty heart"
This is the cost of Christian discipleshinp.

v.39. Finding life by losing life. What is the result
of cross carrying ? It leads to life. It is like a seed
sown : it brings its joyous harvest (John 12:24) What
an amazing paradox | Wth this paradox Jesus was sayi ng
by death conmes life. The grain of wheat is ineffective
and unfruitful so long as it is preserved in safety and
security. But once it is thrown into the ground and
buried there it bears fruit. It was by the death of the
martyrs that the Christian Church grew. Remenber the
famous saying : "The blood of the martyrs was the seed
of the Church". Because the nartyrs have died, the
Church becane the living Church. It is always because
peopl e have been prepared to die that the great things
have lived. It is sonmetinmes only when one buries one’s
personal ainms and ambitions that one begins to be of
real use to God. By the death of personal desires and
personal anbitions, one becones a servant of GCod.

Jesus, in effect, was saying by spending life we retain
life. Are we prepared to sacrifice our lives for
Christ’s sake ? The church in the |liberation struggle
14



shoul d be prepared to face risky situations in which it
finds its people, because Jesus here confronts his
followers with a serious decision which inplies the

i kelihood of their martyrdom

The way to fulfil God s purpose for us, the way to true
happiness is to spend life, for it is only in this way
that we shall find Iife, here and hereafter.

CALALA NQM, NO 78, Nov. 87
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Bl BLE STUDY : LUKE 4:16-19

BY REV. C H MOLEFE, ELCSA

| NTRODUCTI ON

Chapter 4 of Luke's Gospel marks the begi nning of Jesus
Mnistry. After H's tenptation by the devil and His

sel fesearching and H's communion with God, He now settles
once and for all the principles to which his life would
be conmitted. After this tenptation prelude Jesus Chri st
returned in the power of the Spirit into Galilee to
commence his public mnistry. One can say these verses
contain the first Gospel Message of Christ after his
temptati on. These verses are the core of the whole Cospel
Message for the salvation of hunmanki nd.

W. 17-18. The CGosEel that sets life free

These verses whi ch Jesus quoted conme fromlsaiah 61:1-2,
a passage fromthe O d Testanent which glows with the
nessage of God's pity and conpassion. Here Jesus
describes in clear terms the kind of ministry he should
ful fil.

To announce good news to the poor,

To proclaimrel ease for prisoners and recovery of

sight for the blind,

To let the broken victins go free,

To proclaimthe year of the Lord s favour

The power God sent to earth in Jesus was the power of his
| ove. The only weapon Jesus ever used to win his way was
love. So he lived and so he taught, and in the end he

i nparted that same spirit to this disciples. He nade them
know that as their lives reached out to touch and hel p
the lives of others, their own personalities would be
touched by the greatness of Cod.

VWhen t hose who have the nane of Christians and ought to
be followers of their Lord fail to show that they are in
any real sense bringing good news to the poor and setting
at liberty those who are oppressed, the deepest reason
may be that the springs of their enptions have been
stifled by too much dust of indifference. They have their
technical interests, but as they nove in the presence of
the voiceless they do not feel it and they do not greatly
care because of their selfishness and | ack of |ove.
Nobody can strive passionately for justice who has not
first hinself or herself felt synpathy. No one can devote
oneself with his or her whol e-soul ed power to the

16



bringing in of a social order of nore equal opportunity
unl ess he or she has first had that conpassion for the
poor which Jesus expressed in this text. None of us can
take our everyday business of profession and lift it up

out of the arid dust of nmean detail into sonething
greatly inspired and inspiring unless the fire of human
emotion is burning in our hearts, i.e. unless all that we

do is warned and nade to gl ow by a sense of its reference
to the things that really count for the sweetness and
strength of life, and to do this we need to follow the
teachi ngs of Christ.

The captive who is free : - To proclaimrel ease for
prisoners. The captivity referred to here is evidently
noral and spiritual. Thoughts are not noving now on the
pl ane of opening the doors of physical jails, but rather
of setting people free fromthe invisible and terrible

i mprisonnment into which they could have fallen

There are various forms of captivity. There is a
captivity into which people are slowy and gradually
drawn and the existence of which they will try to deny.
It is the captivity which comes through seduction of
flesh, (fleshy desire) because of which a person may
yield nore and nore to his appetites and passions unti

at length he/she is a slave to dissipation and
degradati on. Fromthat kind of captivity the challenging
purity of Jesus called people to energe, and the fire of
His inspiration could cut through the chains that held
them There is another captivity into which people go
willingly. It is seen nost clearly in discouraged and

di sorgani sed tines. Individuals feel a sense of

i nadequacy and frustration; they grow hopeless as to
wor ki ng out any successful destiny of their own. You find
a situation where people deliberately seek to yield up
their individualities with all the burden of their unsure
choices to sonme masterful spirit who clains the right to
rule. (Blind obedience). This means you surrender your
own i ndependence and becone an unquestioni ng devotees to
someone nore powerful than you.

That kind of captivity, like the first kind, degrades the
dignity of the human soul. Yet the strange thing is that
the suprenme fulfillment of alife is not apart from
captivity, but through it - if only the meaning of
captivity is greatly understood.

Once one’s soul is taken possession of by the purifying
and inspiring purpose of God hinself, then for the first
time that soul finds for itself an i mense and joyous
freedom It is lifted up above the plane of mean

entangl enments, like a bird launched fromthe earth into
the sky. That was what Jesus canme to nake people
understand. Only when they give thensel ves over and



surrender their services to God and His divine will shal
all the glorious possibilities within them be rel eased.
Maki ng the Blind to see. When Jesus said that one result
of the spirit of the Lord in H mwas recovering of sight
to the blind, we may believe that the first and direct
reference was to physical healing. There are nunerous
accounts in the CGospels of blind people who cane to Jesus
beggi ng for Hi s hel p whom Jesus made to see. The healing
power of Jesus is sonething that we can never fully
define or explain. Sone | earned orthodox Jew has this to

say about the healing power of Jesus : "This force which
Jesus had, conprises of sonme secret, sone nystica
element, still not properly studied by the ordinary

psychol ogi sts and physicians and scientists, who are
conversant only with the | aws of nature so far determ ned
by science".

We nay be equally sure that physical healing was not the
only and probably not the chief result of the spirit

whi ch Jesus had in nind. Repeatedly the GOSpel s nake it
evident that he did not wi sh people to be drawn to him
primarily because of what they can get out of him by way
of material benefits. Jesus wanted nost of all to reach
their mnds and souls and to set these free. The people
whom Jesus regarded as nost blind were not those whose
physi cal eyes were sightless.

In John 9:40-41, Jesus had a confrontation with the
Phari sees about this question of blindness. The
suggesti on was that the Pharisees were suffering and for
this they took great offense. Are we also blind ? they
asked. Jesus said to them: "If you were blind you would
have no guilt; but now that you say, 'we see’ your guilt
remai ns.

Their fault was a noral and spiritual dullness which did
not recognise the reality of God.

The great gift of Jesus was that he did open people’'s
eyes not only to the wonder and majesty but to the

near ness of God. He helped themto see some of the |ight
of God's presence in the ordinary place and in ordinary
people. This is the task of the Christian Church in the
i beration struggle to open people’'s eyes to see and
understand life in its totality - to point the way of the
truth and justice for all especially the poor, the
oppressed, the broken-hearted and the detai ned wherever
they may be found. There is an interesting story in the
Cospel of Mark 8:22-26 about the healing of a blind man.
After Jesus had touched himfirst, he asked him "Do you
see anything ?" He | ooked up and said, "I see nen; but
they ook like trees, walking". Spiritually speaking, a
great many people have no nore sight than that. It is



possi ble for us to go anbng nen and woren and perceive
their faces and watch their figures nove this way and
that, but all the while see themonly as trees wal ki ng.
We do not see their souls. W do not stop to contenplate
what they are within. W treat themas instrunents of our
conveni ence and part of the outward nechani sm of our
living. Too seldomdo we stop to consider with synpathy
and i magi nati on what the anxieties and aspirations of our
people really are. This may be true even in our nearest
associations. It is entirely possible for a man to sink
into such a spirit of self-absortion that all his wfe
really neans to himis a convenient automati on whose
business it is to see that he gets his breakfast when he
wants it, to keep the children quiet when he wants to
read, to have the house cl ean and pl easant when he cones
home in the evening, and to be sure that he is not
bothered by difficulties with servants or with too many
bills. It is possible for a woman to regard her husband
as an econom ¢ nachi ne whose functions is to give her
noney she needs for her conveni ences and her luxuries, to
be her escort when she wants anmusenent, and not to have
any inconvenient larger interests which interfere with
what she wants to do. Yes, it is possible for us all to
treat people in our daily business and in our high-ranked
of fices not as individuals made in the i mage of God but
as nmere instruments to further our own selfish ains. but
ultimately when the healing touch of Jesus comes, we are
bound to exclaimlike the blind man in Mark’s Gospel, "W
see everything clearly". W wake to the fact that there
is a whole world which to our enotional dullness and

sel fi shness had been invisible. These nen and wonmen whom
we have treated so inpassively that perhaps we have made
them i npassive too are human souls filled with needs and
aspirations, with hunger after justice, with tenptations
and noral triunphs, with all the talents, and it may be
with powers greater than they are aware of waiting sone
touch of confidence in order to be released. This is the
task of the church in the liberation struggle to touch
peopl e of all categories with the Gospel so that they can
realise their useful ness and participation in the whole
creation of God and in this way make life worth |iving.
Sone guestions for our reflections

From your own experience and life situations can you
identify the classes or categories of the people described
inthis text - e.g. the Poor, the Erisoners or oggressed,
t he broken-hearted, and the blind ?

In your own opinion what are the factors or root causes
whi ch contributed to their unfortunate position or
situation ?

19



3. How can the Church address these root causes and offer some
solutions or programme of action to alleviate this
suffering ?
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THE ROOT CAUSES OF CONFLI CT | N SOUTHERN AFRI CA

(A paper presented at a Church and Liberation Consulta-
tion held in Bul anayo, Novenber 10-13, 1987, by Sibusiso
M

l.

2.

Bengu, LW Secretary for Research and Social Action)
Firstly let me bring you greetings fromthe Genera
Secretary and ny other coll eagues at the Lutheran
Worl d Federation Headquarters in Geneva. As | have

al ways taken your greetings to various churches that |
visit, today | have a pl easant opportunity to bring
you, as |eaders of my church, return greetings from
all over the world. | have al ways spoken of ELCSA as
an oppressed Bl ack church and | have often clearly
indicated that it was not our intention to be a Bl ack
church. Wy can’t a church be just a church. | have,

of course, laid the blane on our white Lutheran
brothers and sisters who refused to join one new
church, ELCSA. Maybe they would even feel insulted by
ny calling themour brothers and sisters.

Allow nme to nake a few remarks about the "concept of
root causes". Even though sone of us are already
famliar with the expression "root causes of socia

and economic injustice", to nany people it has little
meani ng until its background is explained. To the
Lutheran World Federation, this expression is a
mandat e whi ch cane fromthe Sixth Lutheran Wrld
Federation Assenbly which was held in Dar es Salaamin
1977. This Assenbly adopted a statenent titled

"Soci o-Political Functions and Responsibilities of

Lut heran Churches" in which it

"wel comed the fact that the Lutheran Wrld Federation
is engaged in studies of the root causes of social and
econom c injustice in all their dinensions;

Affirmed the need for radical changes in the world's
econom ¢ system as one essential step toward attaining
peace;

Recommended that studies of root causes be carried out
in consultation with the menber churches, other
ecuneni cal agenci es and the specialised agenci es of
the United nations".
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Behi nd the expression "root causes of injustice" is
the determnation to stinulate an anal ytica

approach to underdevel opment. In the letter the
ELCSA CGeneral Secretary wote to ne in March this
year he said : "The Church Council resolved to
invite you to address and i nformthe Church on such
i ssues with special reference to the root causes of
probl ens surrounding this issue". | appreciated this
invitation to have us | ook at the root causes of the
various problems we have in South Africa, because ny
work takes ne to churches in the North and the
Sout h, the East and the West to anal yse the nationa
and international situation of hunger, oppression

i njustice and underdevel opnent. The question they
usual ly ask nme is "What are you doi ng about the
injustice in South Africa ?"

At the US Lutheran Staff Consultation on the root
causes of social and econom c injustice, which was
hel d i n Decenber 1981, a considerable anpunt of tine
was spent in establishing a working definition of
the root causes. Towards the end of the

consul tation, we cane up with something like this
"Root causes are any human predi sposition, systemc
patterns which inpede a just sharing of the world's
resources and the realisation of human comunity.
Such practices and patterns nmay be deliberate or
unwitting, de jure or de facto". Please conpare this
US definition with the follow ng definition which
cane fromthe Tanzania consultation on the root
causes of soci o-economc and political injustice
"The root causes of socio-economc and politica
injustice are any kind of human actions and
policies, system c practices or patterns, deliberate
or otherw se, which inpede a just sharing of the
worl d’s resources and the realisation of human
potential, dignity, security and comunity. Such
practices, patterns and actions nmay be manifest at
national and international levels."

The first definition, that offered by the U S staff
consultation, reflects a conmonly hel d understandi ng
of original sin. But does this definition foster an
i ndi vidualistic approach to a problemwhich, in
fact, exists anong people and groups - that is, a
system c problem ? Does this definition sinmply
reflect the prevailing values of Western culture -
"rugged individualisni, "the self-made man", "I made
it on my own" ?

The second definition, reported fromthe Tanzani a
consul tation, enphasises the actions of people in
relationship. It reflects a system ¢ understanding

1 Q
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of socio-economic injustice. But does it understate
the responsibility of individuals in favour of the
comunal - ni nded val ues which prevail in much of the
Third Wrld ? Is it consistent with a traditiona
tenet of Lutheran theology - that people are by
nature sinful and cannot, on their own, save
thensel ves or their world ?

Is it possible for Lutheran Christians to define the
pr obl em of soci o-economnmic injustice in a way which
is both consistent with their theol ogy and which

| eads to concrete, effective action ? Is it even
necessary to achi eve theol ogi cal consensus on the
roots of injustice before the church can boldly
confront systens which hold mllions of people in
poverty ?

Is the church a mirror ? Does it sinmply reflect the
cultural and political values of the environnent in
which it finds itself ? Can the church he a nodel ?
Does it have any unique calling - a calling which
transcends its imedi ate context ? A calling which
of fers hope and vision to an unjust world ? (1)

The root causes of social, econom c and politica
injustice either as an approach or a series of
studi es and action warrant the serious attention of
menber churches. (Use a carrot to illustrate the

di f ference between the root cause which is sin, the
root causes which are systenic and structural and
then the synptonms of various problens).

At this point | have to cone back to ny subject of
"The Root Causes of Conflit in Southern Africa".

Raci smin general and apartheid in particular are the
nost negative contributions which Europe brought to
Africa. There is no doubt that racismand apartheid
are some of the roots of conflict in Southern Africa.
Apartheid as you know i s an Afri kaans word meani ng
"separate" (literally "apartness"). In our definitions
of the root causes of socio-econonic injustice we
spoke of "community and dignity". Apartheid breaks up
these human and Christian comunities and val ues.

It all started with the arrival of Jan van R ebeeck
in 1652. This was foll owed by the French Huguenots
in 1688. At the beginning of the nineteenth century,
5.000 British settlers arried in the Cape, of whom
many migrated to Natal, and consolidated white
control
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The strongest inpact on the African people caused by
the arrival of the white settlers has been that of
feeling di spossessed or robbed of their |and. From
the 17th century up to today these feelings have
been so well expressed in the saying : "After giving
us the bible and whilst we were | ooking up to God in
prayer, the settlers took away our |and". Sonetines
even to this day the best way of justifying the
mliltary struggle against apartheid is to say
"Just as they canme with the bible in one hand and

the sword in the other, we also face themnow wi th

the bible in one hand and the sword in another". |
shoul d not bore you by relating the history of the
wars that were fought to resist the process of

di spossession. At one time these wars were call ed

the Kaffir wars but the | atest history books cal
themthe frontier wars. Wat was contested all the
time was the border being shifted, say, fromthe Ke
River to the Geat Fish River, etc.

Even though the question of |and was perceived as
bei ng the main bone of contention as early as the

17th century it is interesting to note that the word
apartheid was nmentioned for the first tinme in the
South African parlianent on 25th January, 1944 when
Dr. Mal an described the nature of the envi saged
republic, by saying, inter alia, it was "to ensure

the safety of the white race and of Christian
civilisation by the honest mai ntenance of the
principles of apartheid and guardi anshi p". (2)

This concept found strong support from sone

Christian churches in South Africa, especially the

Dut ch Reformed Church, which asserted : "As a

Church, we have al ways worked purposefully for the
separation of the races. In this regard apartheid

can rightly be called a Church policy".

The only form of race tyranny the world has known
since the days of Nazismis apartheid. Progressive
forces the world over have condemmed apart hei d,
describing it as "inhuman", "repugnant", "abhorrent",
"fundarmental ly imoral”, "a catal yst of violence", and
"a crinme against humanity",

"Al t hough apartheid is benevolently defined as a
policy of ’'racial segregation’ or 'politically
separate devel opnent’, it would be nobre accurate to
define it as a policy of racial supremacy. ’Separate
devel opnent’ was the policy at first toward the Jews
in Nazi Germany. It eventually led to tota

persecution and systenmatic genoci de of the Jews

under Nazism It is apparent that blacks in South
Africa are dealt with as though they are subhuman



They are economically exploited and systematically
denied their human rights by the prevailing
government. " (4)

Several people nake a mi stake of believing that an
oppressor can convert hinself or herself into a

i berator. These people buy the Pieter Botha
propaganda that the South African government is on its
own noving away fromracial policies and that
apartheid is dead or dying. Before the curtain was
drawn on the news on South Africa, the world saw how
the blood- thirsty South African police and soldiers
were gunni ng down people - the unarmed children for
that matter. These days what we witness is a ritua

sl aughter of the African people. This is obviously in
pursuit of the vicious policy of genocide of the bl ack
peopl e by the racist reginme of P.W Botha. The resort
to shooting at the slightest pretext reveals a

pal pably low regard for black |life and bl ack bei ngs.
Genocide is an international crime. But it seens to be
condoned when it is commtted against the bl ack
peopl e.

When the Nazis perpetrated genocidal exterm nations of
the Jewi sh people in Gernany the whole world joined
hands to put an end to the iniquitous nazism But the
reason why the world is not horrified into action by
the latter_day nazismof the ruling Afrikaner dique
in South Africa is that the victins are Africans. It
is a historic fact that the Nationalist Party was
founded by Nazis who supported Hitler and were in-
terned during the last Wrld War. John Vorster and
Hendri k Verwoerd were sone of the war internees. P.W
Bot ha and Le Grange and ot hers are proving thensel ves
to be nothing better than Vorster and Verwoerd.

When we speak of apartheid as a formof Nazismit nust
be renenbered that Christianity came to Africa with
sone Nazi influence. If none of the mnissionaries could
be identified as being a Nazi, nmany of themwere

i nfl uenced by Nazi attitudes and thinking. Many German
m ssionaries to South Africa al so supported apart heid.
Proof has now been established that some Gernan

m ssionaries or children of the German m ssionaries
becanme the architects of apartheid. The Bantu
education systemwas conceptualised by Dr. Eiselen, a
Lutheran of German extraction and a son of a Lutheran
pastor. As black Christians we have to appreciate the
fact that sone of the founders of the evil system of
apartheid are nenbers of our confessional groups !
What does it nean then for us to share the sane faith
with our oppressors ? Is it the same faith ? Is there
a conmon identity between white and bl ack Christians
within the apartheid system ? W may even ask a w der
IO
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guestion : |Is there a common rejection of the sin of
raci sm and apartheid anong those who have bl ood ties
with white oppressors ?

Apartheid has not changed, instead it has becone nore
vicious. Oiginally apartheid was devised in the name
of Christianity, western civilisation and econom c
efficiency. As an evil apartheid subtly took cover
under these western val ues assuring the West of being
an honest ally in the struggle agai nst conmuni sm
Nowadays, P.W Botha is able to declare arrogantly and
self-righteously :"I amgoing to keep | aw and order in
South Africa and nobody in the world is going to stop
me". What he actually neans is that he is going to
nmurder Africans - whose only sin is that of demanding
that they be treated |ike human beings in their
country of birth _ and, indeed, nobody is going to

stop him
It nust be understood, however, that Botha and his
clique will never destroy the determ ned spirit of the

African people to liberate thensel ves from oppression
and persecution. No government is stronger than the
conbi ned wath of its people.

In order to deceive the world the proponents of
apartheid deliberately confused the concept of race
with that of culture. They, therefore, clained that
apartheid was based on culture and not on race. Let us
| ook closely at these two concepts. Arace is a group
of peopl e connected by commpn descent. The vari abl es
of the concept of race are fixed by history and cannot
be changed. On the other hand, culture is the generic
termfor the val ues people uphold at a given tine.
Culture can be defined as a totality of val ues,
institutions and forns of behaviour transmitted wthin
soci ety through a process of socialisation. W can

| earn and unlearn culture. Sone of the black people
who are discrimnated agai nst have | earnt European
culture in such a way that if the discrimnation were
based on culture they woul d pass as Europeans. How
ever, apartheid is not based on culture, it is based
on race.

At one time the South African propaganda sl ogan was
"Separate but equal!"™ The race groups are being kept
separate in order to maintain inequality. Separate
devel opnent woul d have no purpose if the races were to
be separated in order for themto be equal. The
separation of races is the old inperial policy of

di vide and rul e.

The Rev. Seth Mkotini, the first black president of
06
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the Met hodi st Church in South Africa, is quoted to
have said : "Never forget, our problens are really the

sane as in the rest of the world, the conflict of rich
and poor. Because our poor are nostly black and our
rich are nostly white it seens to be a probl em of

race, but the heart of the problemis the question of
weal th and poverty."(5) Indeed the central factor of
oppression today is econonic and race is used as a
tool of capitalist oppression and nanipul ation

VWhat then is racism? At this point | want to share
with you a definition of racismwhich was given by
Rev. Cedric Mayson who, owing to his conmitment both
to Christ and the struggle for liberation in South
Africa, skipped the country to live in London after
havi ng been tried for Hi gh Treason. He says: "Racism
is a white way of thought. Blacks suffer it but sel dom
instigate it. Racismis prevalent and racismis wong
but it is also a synptomnot a di sease. Racismis nore
than skin deep - the heart of exploitation is greed,
expl oitation and oppression, if we are to root them
out and destroy them Racismin itself is evil but
getting rid of racismis not enough. Racists believe
that others are inherently inferior to thensel ves and
use this as a justification for mani pulating them™

(6)
The whol e worl d condems apartheid as i nhuman, cruel
unjust, imoral, etc. - but what are the people like

who govern this country and direct arm es of soldiers
and police officials to strangle the life of mllions?
They are the rich elite. See how they wear white
shirts, white ties and suits as they go to church on
Sundays.

It is crucial for this meeting to understand the
strong link that is there between raci smand econom c
exploitation. If the practice of racismin South
Africa or in the United States were an objective that
could be separated fromcapitalist exploitation the
worl d woul d 1 ong have found a solution for it. Wen
P.W Bot ha and Reagan speak in favour of reform what
they nean is that they are prepared to change their
structures on race if there is a profit in it. Changes
that are proposed are those raci al appearances of
apartheid which are good for business. How do you
reforman evil ?

A convincing practical exanple of the behavi our of the
Sout h African governnent which proves that racismis
used as a tool of econom c exploitation is the one
cited by Cedric Mayson : "This is the clue to
under st andi ng the apparent anbiguity by which the
South African authorities will permt some people to
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criticise themand not others. Andrew Young or the
Rev. Leon Sullivan are allowed to visit South Africa
even though they are bl ack Americans who are strongly
critical of apartheid, because they are pronoting a
versi on of black capitalismwhich is acceptable to the
Sout h African governnent which knows it can contro

and administer it. Chief Gatsha Buthel ezi of KwaZulu
and Chi ef Mangope of Bophutatswana are given much
licence in their criticisms of apartheid because they
accept the capitalist structure and are seeking a
place in it; but boys are sent to jail for five or ten
years for possessing Teshirts or literature which
suggests a link with the ANC because the ANC advocat es
econom ¢ and political change." (7)

Anot her interesting observation is the swift action
whi ch was taken by the South African governnment to ban
the Christian Institute shortly after it had comenced
a research programe into "Christianity, Capitalism
and Socialismin South Africa". Mst of the church
institutions continue to limt their vision to racia
attitudes and refuse to accept that they are
thensel ves part of the oppressive structures. Many of
the Lut heran churches fromwhich | cone have not
openly condemmed capitalist exploitation. They condemn
raci al discrimnation, apartheid and not capitalist
expl oitation which is the root cause of injustice in
South Africa, the United States and the world over.
Many churches and rel ated organi sations are at this

st age.

As we focus on the |linkage that is there between

raci smand econom c exploitation, South Africa is the
m crocosm of an unjust world. For nine years now

have spent all ny tine in the service of the Lutheran
Worl d Federation nenber churches and their related
agenci es, doing research and stimul ating studies on
the national and gl obal root causes of social and
econom c injustice. At various |evels the question of
race is strongly tied on to poverty and affluence. CQur
worl d, as you know, is broken into North and Sout h.
The rich North is inhabited by the white people who
are consi dered devel oped and the materially poor
countries of the South which are inhabited by bl ack
peopl e are euphem stically considered devel opi ng. The
whol e ' economic system which is based on the
Nort h/ Sout h division of the world perpetuates economic
exploitation which is based on racism Wo are the
devel oped and who are the underdevel oped. ? \Wat
causes under devel opnment ?

In order to nmaintain their consunption of food and
quury goods, the Scandi navi an countries, for

i nstance, are dependent on the use of 5 nmillion
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hectares (nore or less 11 mllion acres) of
agricultural land in those countries where people are
starving. The econony of the Wstern countries is
still based on the poor countries’ production of raw
materials at starvati on wages, whilst they demand nore
for finished goods they deliver in return

The general concern over the inequitable sharing of
CGod's resources is illustrated by the fact that 30% of
the world' s population live within the industrialised
countries of Europe and this includes USSR, North
America, Japan and Australia. These industrialised
countries consune 7/8 of the riches and products of
the earth. Two thirds of the world' s population |live
in the underdevel oped Asia, Africa and Latin America
and they hardly consunme 1/8 of the riches of the
earth.

In our studies we found that the poorest people in
Brazil or in the United States are bl acks. W al so
found that even in a country |ike Tanzania there is a
link in the current food production policies with the
agro-busi ness and western interests. The foreign
control of the econony goes beyond the control of

i nternational markets and trade, to the control of
actual production in the Third Wrld. How is the
control exercised ? Various mechani sms are used. These
i nclude the use of aid - loans and grants that are
very often tied and geared towards particular fornms of
production. (8)

The Iink between the racist apartheid policies of
South Africa and the capitalist econom es of the West
has becone even nore apparent as we seek ways of

di smantling apartheid. The countries of the West, the
USA, West Germany and Britain have becone the
strongest opponents to the imnposition of economc
sanctions as a peaceful way of forcing the Afrikaners
to abandon apartheid. For years the representatives of
forei gn business in South Africa have argued that they
were in South Africa for purely business purposes - to
devel op the country and not to support apartheid. W
now have evi dence that foreign investnments and | oans
have been used to support prevailing patterns of power
and privilege in South Africa.

Over and above the usual business gains resulting from
cheap | abour which is secured by government policy,
forei gn conpani es pay a speci al defence tax which
supports the South African arny. You will recall that
this is the same arny which terrorises freedom seekers
in South Africa and Nam bia. It is the sane arny that
raids frontline states |ike Angola, Mzanbi que,

Zi mbabwe, Zanbi a, Lesotho and Bot swana under the pre-
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text of defending South Africa.

The people of South Africa believe that they will

i berate thensel ves but they also feel that

di sinvestnent and the application of economc
sanctions would help to weaken and to isolate the
South African governnent. In a Sunday Tinmes opinion
pol|l last year, and in another poll which was reported
in the Wekly Ml |ast nonth, black South Africans
overwhel mi ngly supported international sanctions

agai nst South Africa. Against the tense atnosphere of
unrest in which close to a thousand peopl e had been
killed, 77% oppressed bl acks voted for economc
boycott and sanctions agai nst South Africa.

The provision of separate facilities for the different
ethni c groups with budgets for nine honel and
governments instead of having just one government and
one budget, the segregated school and university
facilities, the training and nai ntenance of a | arge
arny and the mlitary raids of the frontline states,
all make apartheid an expensive policy which cannot be
run with a weak econony. The financial crisis is

evi dence of the political inpact econom c sanctions
have. The drastic fall in the value of the rand is an
i ndi cator that econom c pressure woul d be successfu

in South Africa. Even before mandatory conprehensive
econom ¢ sanctions are inposed the threat of sanctions
al one had begun to show some results.

For ei gn busi ness cannot be neutral in a situation in
whi ch so many people are being killed everyday.
Forei gn conpani es have to be either on the side of the
raci st governnent of South Africa or on the side of
those who struggle for freedom To be on the side of
the oppressed, foreign business would need to defy al
the racial discrimnation | aws. They woul d have to
defy influx control |aws and provi de jobs and
accommodation to workers not on the basis of race.
Above all, foreign conpanies would need to object to
the paynment of defence tax which is used for killing
peopl e who struggl e against the denial of citizenship
and political rights in a country of their birth.

In seeking to hide their own vested interests, sone of
the individuals, institutions, including churches, and
governments, argue that it is the black people who
will lose nost if foreign conpanies were to disinvest
in South Africa. There is, of course, no logic in this
argunent since it is that segment of society that
gai ns nost through investnents and cheap | abour that
woul d | ose nbst in the event of a pull out by foreign
conpanies. No scientific studies have been conducted
to support this false argunent. For all we know the
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busi ness sector - foreign or South African - has not
shown any serious interest to address the probl em of
structural unenpl oynent in black conmuniti es.

Qur having linked racism/ apartheid to econonic

expl oitation must not be m sconstrued as suggesting
that racismis not an abominable evil in itself. Alow
nme to share with you the process that the Lutheran
Worl d Federation had to go through in order to confess
in words and action that apartheid is sin. At the VI
LW Assenbly in Budapest on the subject of : Racismin
the LWF and in the nenber churches it was agreed that:
"Because of the extreme viol ence of apartheid, which
we as a working group have condemmed as a heresy and
for which the Assenbly has suspended the "white"
menber churches in Nami bia and South Africa, all other
menber churches nmust be called on to cease all support
of apartheid. To support institutions that support or
condone apartheid is to participate in the sin of
apartheid itself.

The Seventh Assenbly resol ved

- to urge all LW nmenber churches to take visible and
concrete steps, including boycott of goods and

wi t hdrawal of investrments, to end all econom c and

cul tural support of apartheid, even as they continue
to urge their own governnents, business organisations,
and trade unions to observe strict enforcenent of
mlitary and oil enbargoes and boycotts concerning
culture, sports, the transfer of nuclear technol ogy,
and the inportation of nuclear materials in order to

i solate and cut off South Africa until such tinme as
apartheid is totally dismantl ed.

- to ask each LWF nenmber churches to take action to
renove all vestiges of institutional racismfromtheir
structures, reporting to the LW Executive Conmittee
on these efforts by January 1988 in order that these
reports can be shared with the other menber churches
for their edification and prayerful support. (9)

In reacting to the practice of apartheid and raci sm
the Lutheran comunity, like their Reforned brothers
and sisters, decided to discipline the white Lutheran
churches within their confessional fellowship unti
such time that these churches denounce the sin of
apartheid. The notivation for that resol uti on was
taken in Harare in Decenber 1983. This neeting

provi des an opportunity for us to reflect nore on what
el se can be done about racist Christians. \Wat have
churches done to get rid of institutional racismfrom
their structures ?

It is significant that this neeting is taking place in
Zi mbabwe in order to allow us a full grasp of how nuch
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of a sacrifice and how nuch it costs for the Frontline
States to resist apartheid. As the struggle for

i beration has intensified inside South Africa and
Nani bi a, South Africa s relations with the rest of the
regi on have taken on a nore aggressive character. The
scope of the South African government’s ambition to
shape the region’s econonmic, social and politica

rel ati ons has al so expanded.

One of the main interests of the nine countries in
SADCC is to grow | ess dependent on South Africa. At
the sane tine it is inperative that they work cl osely
together. The South African Defence Forces are

i ncreasingly attacki ng several of them- Angol a,

Bot swana, Zi nbabwe, Mzanbi que, Lesotho and Zanbia -
and they are actively supporting rebellion novenents
and terrorist groups in some of them The price of the
"destabilisation policy" of the South African
government over the years 1980-1984 is estimted at
nore than 10 billion dollars, which is nuch nore than
the total anount of devel opnment aid and grants. The
human price of destabilisation cannot be nmeasured. The
victinms of apartheid are not only living inside South
Africa but outside too. Today, NGO and sone

Scandi navi an countries should play an inportant role

i n strengthening the SADCC countries.

Even though | do not wish to be seen as prescribing
actions which ought to be taken agai nst the South
African government and those actions that ought to be
taken in support of the liberation struggle | wish to
make a few hints which m ght stinmulate a di scussion
The first step which would be significant would be an
unequi vocal commitnent to the struggle for freedom

whi ch ought to begin as Christian confess that they

ei ther have benefitted from and/or have been
indifferent to the struggle of the oppressed. The
statenment of confession will not only denounce
apartheid but it will also declare apartheid to be
unChristian . To be a Christian should nean to be

agai nst apartheid. Christ is and was a revol utionary.
Christendomis reformst, but Christianity is

revol utionary. In South Africa today the lines are
drawn between the progressive forces (black and white)
whi ch seek to destroy apartheid and those forces of
death (bl ack and white) which are responsible for
about 2.000 people who have been killed and about

20. 000 who have been detained by the reformists. The
security laws are stricter in the homelands than in
the rest of South Africa. The collaboration that is
there between the honel and governments and Pretoria is
nore than evi dent where nost of the organisations
struggling for freedom are banned even though they may
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still just be tolerated in nmainland South Africa.
The raci st governnent of South Africa has to be
weakend t hrough the use of econom c sanctions as |
have indicated earlier. Isolating South African

raci sts has to be done through open statenents which
denounce apartheid and the massacre of people. Wat
has been puzzling to sone of us as the victins of

apartheid is that our oppressors are still treated
confortably by the international comunity. Sone of
themstill travel all over the world doi ng business

and portraying a positive i mage of South Africa.
Sonetimes as | reflect positively about the Status
Confessionis of the Dar es Sal aam Assenbly and the
suspensi on of the white Lutheran Churches which
practise apartheid | beconme proud of ELCSA which

deci ded sone years ago that people who serve within
the South African governnent structures and homnel and
institutions should resign fromtheir positions of

| eadership within the Church. Has ELCSA inpl enent ed
this decision ? Has ELCSA openly and unequivocal ly
rejected the evil of apartheid and honel and ? Pl ease
accept ny critical questions as a way of naking sure
that we shall not be ashamed to call ourselves

Lut herans and nenbers of ELCSA on Freedom Day.

If this consultation is truly going to be a "Church
and Li beration" one we ought to reflect on what
contribution our Church is naking to the |iberation
struggle in Southern Africa. As | read Luke, 4
(Speaki ng of Jesus)

He stood up to read the | esson and was handed t he
scroll of the prophet Isiah. He opened the scroll and
found the passage which says, the spirit of the Lord
i s upon ne because he has anointed ne; he has sent ne
to announce good news to the poor; to proclaim

rel ease for prisoners and recovery of sight for the
blind; to |let the broken victins go free,

to proclaimthe year of the Lord s favour"

Here is a strong mandate fromthe Scriptures providing
for the Churches’ support of the liberation struggle 1
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EVANGELI CAL LUTHERAN CHURCH | N ZI MBABWE

BY BISHOP J. SH RI & REV. N. SHAVA

My dear brothers and sisters in the Lord, we are pleased
that this Consultation took place in Zi nbabwe. You are
all aware that Zi nbabwe as a nei ghbour of South Africa is
directly affected by the events in South Africa.

The basis of our support to the |liberation noverent and
struggle is our belief in the church as neans through
whi ch God proclainms liberty to the captives. W believe
that the Church is for the purpose of liberation and

sal vation of the oppressed the under-privileged and
outcasts; for those who are physically, psychol ogically,
i deol ogically oppressed. It is to extend the saving arm
of God that the Church stands firmly in support of

i beration of the people of Southern Africa.

When we use the term Liberation sone people think that
the termrefers to politics, therefore may ask, is the
Church indulging in politics ? It is because God requires
justice, peace and equal opportunities for all, that is
why the Church advocates justice.

This Church is aware of the fact that the people in

Sout hern Africa have been oppressed and paral ysed by the
unj ust structures and systens and that they are |onging
for healing and liberation. W believe as a Church that
we have a responsibility to enpower and nake whol e the
oppressed. W want to assure you brothers and sisters
that we are with you in the struggle.

The Church sees no justification of collaborating with
those in the region who preach the fal se doctrine of

Apart hei d.
Fromthe Scriptures Jesus Hinself tells us that He came
to fulfill the Scriptures that talk of the

responsibilities of the Messiah sone of which are that of
liberating the oppressed, Luke 4:16-18. Jesus says, "The
Spirit of the Lord is on ne, because he has anointed ne
to preach good news to the poor. He has sent nme to

procl ai mfreedom for the prisoners and recovery of sight
for the blind, to release or |liberate the oppressed, and
to proclaimthe year of the Lord s favour”.

As | eaders of the Church we have a tendency of speaking
of Spiritual Liberation fromsin etc., but we should al so
recogni se that this neans nore than that.

LG
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Oiginally the Prophet |saiah neant |iberation fromthe
Babyl oni an Captivity (lsaiah 61:1-2) in this passage.

I f Jesus was concerned about both the spiritual and
physical liberation, H's Church cannot neglect the other
part of the duties Christ suffered for.

What good news can we preach to the oppressed ?

It is our responsibility therefore to do sonething for
the people of God who are under miserable conditions in
South Africa and Nam bia. For the people of South Africa
and Nami bia the good news is their freedomfromthe

oppr essi ve regine.

The Lut heran Church has expressed concern about the South
African situation in nany ways.

At one of the Annual Assenblies of the Vashandiri (ELCZ
worren’ s organi sation) a young | ady who was a refugee from
South Africa addressed the gathering and inforned them
about the suffering of wonen and children in that

country. The wonen were so noved by the speech that they
felt challenged to be invol ved.

Renenbering their own suffering and their own struggle
for independence they felt that they should do sonething
about the people in South Africa. After all they thought,
it was a continuation of the sane struggle.

Peter Walls and others who had | ost the war in Zi nbabwe
had crossed into South Africa. Zi nbabwe woul d never be
free as long as South Africa and Nam bia are not free.
The ELCZ Church Council decided that the Parishes shoul d
do all they are able to do to help the south Africans and
Nami bi ans who crossed into Zi nmbabwe.

It is common know edge that the boundary between South
Africa and Zi nbabwe was nade by inperialists.

The Zi nbabweans and South Africans used to have their
brothers and sisters on both sides of the river. Even
today we still have relatives across Vhanbe (Linpopo).
When we speak of the freedom of the blacks in South
Africa, we speak of our own freedom

As you all know the Zi nmbabwean Governnent is so concerned
about your plight that they have all owed Churches to hold
a nunber of neetings to enlighten one another about your
suffering.

V.



The Churches as you know have tinme and again di scussed
the evils of Apartheid at different |evels.

The Worl d Council of Churches under its Programe to
Conbat Raci sm has held a nunber of neetings on the
Apartheid question. One was held in Harare in 1985 and a
foll ow up nmeeting was held in Lusaka.

At these nmeetings terrible stories were told by those who
suffer under the Apartheid system

The churches came to the conclusions that the freedom
fighters were fighting for their legitimte rights and as
there seenmed to be no other way to resolve the South
African problem nobody shoul d therefore blane the
freedomfighters for taking arnms to free their country.
The Lutheran Church has in a small way tried to inform
her followers in the rural areas about the suffering
caused by the Apartheid system

Meetings for awareness building on the suffering of the
people in South Africa and Nanmi bia are held in different
pari shes. The wonen’s departnent has been inforning the
Christians on this matter for someti ne now.

| ampleased to informthis neeting that at one of the
wor kshops wonen were so noved by what they heard fromthe
speakers and what they saw in the video that they decided
to wite to Botha appealing to himthat he should treat
40 prisoners who were waiting execution as prisoners of
war .

VWhat ever effects this mght have, the wonmen decl ared t hat
as it was a matter of life and death they could not wait
for approval from anybody. They were prepared to suffer
if this would cause suffering.

This is a matter that affects the whole region therefore
all the people including those in South Africa should do
all in their power to be freed fromthis yoke

Let us look at the countries and people that suffer from
the South African destabilising policy.

Angol a with a population of 8 mllion, Botswana with a
popul ation of 1.1 nmillion, Lesotho with a popul ati on of
1.6 million, Malawi with a population of 7 mllion
Mozanbi que with a population of 14 mllion, Namibia with
a population of 1.1 million, South Africa with a

popul ation of 33, 5 million, Swaziland with a popul ation
of 0.7 mllion, Tanzania with a popul ation of 22,7
mllion, Zanbia with a population of 7 nmillion and

Zi mbabwe with a population of 9 mllion
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These countries with a population of 98 nmillion people
live under fear because the South African boers use

di fferent nethods of destabilisation

They support dissidents who fight their won governnents
e.g. UNITA in Angola, M\R in Mdzanbi que and the

Zi nbabwean di ssi dents.

The other Frontline States are time and agai n harassed,
threatened and occasionally get bonbings. Their capitals
are raided to create fear so that they may not support
the struggle in South Africa.

When we say the struggle is a continuation of the

Zi nbabwean struggle in fact it is a continuation of the
struggl e agai nst colonialism For that reason all the
countries which were once under colonialismare
chal | enged.

This is why the big powers support the South African
government. Ms Thatcher has taken a stand to support the
Bot ha regi me though the whol e Conmonweal t h condemmed it
and agreed to i npose sanctions agai nst the Botha regime.
Behi nd the iron wonan are big British business nen who
benefit fromthe South African mnerals. They are al so
interested in the welfare of their kith and kin

The big brothers Anerica and Wst Germany advise their
cousin Botha to hang on until the | ast ninute.

How | ong are we going to suffer under such inperialist
politics ? God knows.

Smith was speaki ng of independence in Zinbabwe not in his
life time not even in a thousand years. But what happened
?

Because of the wonderful policy of our Prime Mnister,
Smith is enjoying hinmself in his Shurugwi farm He was
liberated fromthe problems of his own nmaking.

We believe that the black | eaders in South Africa |ike
our Prine Mnister will not revenge therefore the Botha
regime should talk with black | eaders to solve the
problemwhile there is still tine.

Hi story usually repeats itself and nobody can defy the
course of history. The great enpires, i.e. the Roman
Enpire, the British Enpire, etc. are all the things of
the past. Botha should learn fromhistory. Goliath the
giant lost to David the herd boy. Let Botha be advised.
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What can we do as Churches to help in the struggle ?
Peaceful means seemto have failed. The Comronweal t h

| eaders sent em nent people to South Africa to persuade
Bot ha but failed. The | eaders of progressive countries
have tried all peaceful nmeans, e.g. sanctions, but South
Africa's friends (the big powers) have not supported
sancti ons.

VWhat peaceful neans are left to our disposal to be used
to solve the problem ? Can anybody bl ame the freedom
fighters ?

Recently we attended a neeting where children rel ated
their torture, inprisonment and suffering of different

ki nds at the hands of the regime.

Brothers and sisters we have to find a way to influence
the situation in South Africa to bring peace not only to
South Africa but to the whole region. Can we appeal to
our sister churches in the western world to persuade
their governments to stop supporting the South African
regime ? Can we al so appeal to the sister churches to
persuade their governnents to apply sanctions agai nst the
Apartheid regime ? Surely if the sister churches are
concerned about the plight of the people in South Africa
and Nam bia, they should be prepared to be involved in
this struggle.

UNI TY AS BASI S OF STRENGTH

The Evangelical Lutheran Church in Zinbabwe is
strengthened in her activities related to devel opment and
i beration by her oneness with her arm service, the
Lutheran World Service in Zi nbabwe. The ELCZ does not
exclude the Lutheran World Service not only because the
Lut heran Church is a menber of the LW but because she
nmonitors the activities of that branch in Zi nbabwe. A

Lut heran Devel opnent Service (LDS) office has been
establ i shed that conprises of LWS and ELCZ wher eby
activities of LWS are included in the ELCZ Devel opnent
prograns.

We therefore cannot tal k about Lutheran Church progranmes
that exclude the LW5 activities, to do that would | abe
LWS as non Lut heran Church organi sation. As the sanme tine
the LW5 has not direct dealings with the Governnent or
CGeneva office without the ELCZ's consent. This is only to
nmake you understand why the ELCZ is noving faster inits
support for liberation nmovenents in Southern Africa.

ELCZ PRESENT ACTI VI TI ES

On the above foundation of faith and skill the

39



evangel i cal Lutheran Church in Zi nbabwe has, up to new,
contributed to the Liberation struggle by the foll owlng
activities.

1. Conscientisation of the ELCZ nmenbers through the

appoi ntnent of one full time worker to the office of
“Church and Liberation". The wonmen are taking the |ead
in this particular activity.

2. Conscientisation and nobilisation through ecurnenica
structures Zi nbabwe Christian Council

3. Financial assistance to |liberation novenents.

4. Assistance to refugees in the country that include
trai ning conscientisation and nobilisation as against
destabilisation in the region

5. Dissem nation of information through the newsletter
"Justice and Service".

6. Lutheran Plan (as a perspective) in support of the
Frontline States policy to renove apartheid, born out

of the desire to devel opnment.

7. Preparedness to pronote the networking of Lutheran
churches in Africa and abroad.

1. PRESENT ACTI VI TIES : CONSCl ENTI SATI ON OF ELCZ MEMBERS
Fromt he Vashandiri ELCZ one person, project officer

enpl oyed to coordinate efforts by the wonen of the Church
to nobilise the people in the rural areas. This is done
t hrough providing information on the struggle in South
Africa, and the actions by RSA of destabilisation of the
Frontline States (econom c pressures, sabotage, bombings
of ANC offices and killing of refugees). The progranme

i ncl udes theol ogi cal reflections by nenbers of
congregations on the role of the church and of each
Christian in the struggle for liberation, i.e. re South
Africa and the Frontline States.

2. CONSCI ENTI SATI ON AND MOBI LI SATI ON THROUGH ECUMENI CAL
STRUCTURES 1S VI SUALI SED IN THE ELCZ

Support to the ZCC liberation Commttee. Support to
Church supported initiatives by groups within and between
the churches, e.g. denobnstration against apartheid in
front of trade mssion in particular reference to war
agai nst children. Anti-apartheid denonstration in support
of detainees in South Africa. Solidarity nmeetings in
support of victims of raids on Z nbabwe by the SADF

Fi nanci al support to anti-apartheid workshops etc. in the
regi on.
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3. FINANCI AL AND OTHER ASSI STANCE TO LI BERATI ON MOVEMENTS
The ELCZ has given or provided the foll owi ng assi stance.
3.1. Gants to liberation nmovenents on the occasi on of
Her oes Day, 16 Decenber - Unkhonto weSi zwe, and 26
August, Nam bia Day - Peopl es Liberation Army of
Nani bi a.

3.2. Assistance in agricultural and devel opnent
programes carried out by the liberati on novements

of SWAPQO, ANC and PAC. Chicken project, irrigation
projects for econonmc self-reliance of the people in
exile struggling for their liberation

3.3. Provision of transport for |iberation novenents.
3.4. The ELCZ is engaged in Manpower devel opnment of
conr ades under the liberation novements, e.g. the
Nam bi an study progranme with SWAPO 38 cadres ex

Angol a on ELCZ/ LWS programmes, cattle and |ivestock

i mprovenent schemes, well sinking and dam

construction, crop production in comrunal areas,
practical experience in project adnministration in
position of responsibility.

3.5. Medical assistance to individuals of the |iberation
novenents who becane victinms of SADF raids in the
region. (In context : 82.000 children in Mzanbi que

as a result of destabilisation in Mdzanbi que due to

mal nutrition, et. over and above the
pre-destabilisation (1980) death rate).

3.6. Schol arships to all recogni sed refugees, i.e. the
Zi nhabwean Governnent and the |iberation novenents.

In this context financial assistance is given to
children of menbers of the |iberation novenent who

are otherw se not supported by international UN
agencies or others. This is in solidarity with the
famlies of those who sacrifice their careers

through their full-tine involvenent in the struggle.
3.7. ELCZ/LW5 assist the liberation movenments with the
printing of their Z nbabwean issued information
material to the tune of Z$ 10. 000 per year

4. COVMUNI CATI ON

We issue a nonthly nmagazine called "Justice and Service"
This nonthly rel ates the devel opnent issue to the issue
of liberation in the region fromracial oppression and
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econoni ¢ exploitation. There can be no neaningfu

devel opnent in the region wthout peace. No peace w t hout
justice.

5. TOMRDS SOLI DARI TY AMONG LUTHERAN CHURCHES | N THE

REG ON

An overall plan by the Lutheran Churches in the region in
support of the Frontline Sates.

Prem ses

a) CGovernnents in the region (FLS) divert nore and nore
resources to nmlitary expenditure to counter
destabilisation by South Africa.

b) Therefore, there is an urgent need for churches of the
regi on, and supported by the LWF, to increase

devel opnent programres according to the regi ona
priorities established by the FLS/ SADCC.

c) To establish such a plan for the region by region
each Lutheran church in the region nmust engage its
peopl e and structures to conduct research, anal yse,
systemati se and conceptualise to arrive at a progranme

of action.

d) Wiile the LW should assist its nmenber churches in the
region in the execution and financing of the task, the
initiative and framework must cone from and be under

the control of the Lutheran churches in the region

e) The ELCZ considers this an urgent task, which needs
the joint planning and action of Lutheran churches in
the region. Therefore,

f) Networking anong the Lutheran churches in the region
is important, both for strengthening the LW nenber
churches in the region, and in order for Lutherans to
make an even nore neani ngful contribution within the
ecuneni cal context of national councils of churches.
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THE SEARCH FOR ALTERNATI VE DEVELOPMENT

BY BACKSON SI BANDA, LW/ ZI NBABWE

VWHY SEARCH FOR ALTERNATI VE DEVELOPMENT ?

This topic clearly denonstrates that present

devel opnent or devel opnment approaches are failing to
respond to the probl em of underdevel opment - hence
the search for an alternative

It al so suggests that there is awareness about the
failure of present approaches.

The search for alternative devel opnent has been
going on for the last 30 years and yet no answer has
been found.

Hl STORY OF DEVELOPMENT AND THE SEARCH FOR
ALTERNATI VE DEVELOPMENT.

In the 19605 devel opnent was consi dered as econom c
growt h, which nmeant increasing the GNP. But in the
| ate 19605 people began to question limting

devel opnent to econom c grow h.

Pope Paul VI challenged the UN, Governments and NGOs
in 1968 to nmake hunan bei ngs the main goal of

devel opnent. This suggests that things were hither
to the main goal of devel opnment. The guestion to be
asked 20 years later is whether or not devel opnent
now rmakes the humans the centre of devel opnment.

In 1970 an ecuneni cal consultation in Switzerland
sponsored by the WCC proposed that the devel opnent
process should be ained at three inter-related goals
Justice, Self-Reliance and Econonmic Growh. This
suggest that there was a realisation that up unti
then, devel opnent had been unjust and created
dependency. 17 years later we are still talking
about Justice and Sel f-Reliance. W are not any
closer than we were 17 years ago. Economic growth
for nost devel opi ng nations has not been
forthconming. Wiy is there no justice and
self-reliance ?

In 1971 the Asian Ecunenical Consultation endorsed
the Switzerland s three objectives and added a
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fourth one "People’'s Participation". Wat is
Qeogle’s Earticigation ? This term has now becone a
househol d terni nol ogy in devel opment circles. Are
peog_e_particigating in devel ognent today- 16 years
after this _Bproach was adopted ?

In 1974 the I1LO called on governnents an the UN to
give priority to the fulfillment of "basic needs" of
the people in the Third Wrld as the nmain objective
of the devel opment process. \Wat are basic needs ?
THE SEARCH FOR ALTERNATI VE DEVELOPMENT.

What is devel ogment ? Until we have answered this
guesti on adequately, we cannot even tal k about
"alternative devel opnent™”

Basi ¢ Needs

It had been assuned initially that if there was
economc growh this would result in the inprovenent
the standard of living of the people by a
processcal led "the trickle down" effect. What is
trickle down and how was it suQEosed to ogerate ?
For decades now the GNP has gone up in all countries
and yet the conditions of the poor have gone worse
and the absol ute nunbers of the poor have increased.
It appears that the only thing that does "trickle
down" is poverty. Most governnments now accept that
the fight against poverty is the provision of

"basi c needs" for the nasses as a top priority.

How do basic needs contribute to devel oprent.

However, there still has not been any major
redirection of the scarce resources. Mich of the
resources are still being used on nilitary

hardwar e, prestige projects, production of goods
and services ained at the middle and upper

cl asses. Youth unenpl oynent increases by the day.
Is this not the case in Southern Africa ? Wy are
i ndeEendent nations sgendi ng so nmuch noney
mlitary hardware and defense ? Can devel oEnent
take Elace in a region of general destabilisation
conflict and war ?

Soci al justice

Most of the devel oping countries have a mnority
privileged class and a nmajority underprivil eged
class. In these countries generally exists unjust
soclo-economic structures. These structures
perpetuate a systemwhere the rich grow richer and
the poor get poorer. There is need for socia
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justice. What is Social Justice ? Practically socia
justice can be done by instituting land reform and
the creation of social structures and institutions
that return power to the mgjority so that the nmasses
can decide and nake plans in their favour. In

Sout hern Africa is it Eossible to have Beace wi thout
justice ? Is it Bossible to have justice under
agartheid ?

Sel f - Rel i ance

3.3.1. Today, nobst Third World countries are nore
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dependent on foreign aid, foreign governments,
forei gn banks and transnati onal corporations than
ever before. Therefore the tal k about
self-reliance is just tal k. What causes dependency
? Qur governments are indebted to the banks and
governments of the West. Qur export comodity
market is totally controlled by foreign conpanies.
We are obliged to sell cheap and buy expensive. W
are dependent on the technol ogy they bring and on
the price they give.

.3.2. Self-reliance at village |evel has been eroded by
the introduction of the nodern sector, market
econony and the drive for accumul ati on has

di sintegrated our self-sufficiency within

subsi stent village econom es. "How has this
haggened and who is doing it" ? The state has

i ncreasingly taken over responsibility of both
soci al and econonic lives of the people making
them nore dependent. W advocate for

self-reliance, but is it possible with all these
trappi ngs of a nodern state which is controlled by
the West ? What does self-reliance mean in south
Africa today, in the honelands, in the townships ?
What does self-reliance nmean in Zi nbabwe toda in

a country caught UR in the regional conflict ?
PeoEl e’ s Particigation - the Alternative Aggroach
It is now generally agreed that devel opnent efforts
have fail ed because the peopl e have not been

i nvolved in their own devel opnent. Lack of
participation therefore has been identified as one
of the major contributory factors to failure. Hence
in the last 20 years there has been tal k about
people’'s participation. Surprisingly 20 years |ater
we are still tal king about participation and not
practicing it.

When nations become i ndependent the hope is that al
the citizens will have a say on how the country is
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governed and on how the resources are used both at
nati onal and | ocal |evel. |ndependence however, has

often nmeant the transfer of power fromthe
colonialist to a mnority elite who are controll ed
by the international capitalists through their
capital. Can Eeogle therefore fully participate in
their own devel ognent when thex do not control the
resources ? why are geogle not Earticigating ?
Peopl e nust participate in the followi ng areas

- problemidentification

- probl em posi ng

- problem sol ving

- deci sion naking

- inplenentation

- initiate developnent fromw thin. Participation
enpowers the people to manage the devel opnent
process themnmsel ves, to be masters of their own
destiny and architects of their own |ives.

At what |evel is people participation possible in
South Africa today ?

Moder ni sati on Devel oprment Strat egx

Many devel opi ng countries in the world are stil
conmitted to the nodernisation devel opnent strategy
as an alternative approach. Let us exam ne how it
wor ks.

The approach believes that devel opment will be
achi eved through the transfer of capital and
technol ogy fromthe rich countries to the devel oping
ones.

Rur al devel opnent programres are concerned with

i ncreasing productivity rather than the eradication
of structural and econonic inequalities in the
country side. This is true of Zi nmbabwe’s
agricultural policy at the monment. It is also true
of Sri Lankan nodernisation of agriculture
programme. It is also true of the Philippines -
Masagana 99 progranmme. As long as the socia
institutions and structures remain the samne,

i ncreased productivity will not solve our problens
of poverty and underdevel opnent. As long as the
peopl e remain without power to decide in their
favour, poverty will continue.

Agricultural progranmes are to increase productivity
through the use of nodern capital, technol ogy and
agricultural inputs.
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I ncreased productivity is needed to feed the

i ncrea5lng non-agricultural sector and cash crops
are indispensable as a source of export earnings.
Cash crops are produced in the mdst of hunger and
starvati on.

Thi s nodel has not resolved the probl ens of

under producti on, massive poverty and increasing
unenpl oynent. Instead it has increased the
dependence of devel opi ng nations on the devel oped
ones.

The international economc crisis has shown the
absurdity of export-oriented devel opnent policies
whi ch demand that the South must increase its

i ndebt edness on the North.

Quality of life

As a very |late devel opnent people now begin to talk
about the quality of life as being a nmeasure of
whet her or not devel opnment is taking place.

Devel opnent is about people and not about things, it
i s about being rather than having, it is about the
quality of life and not quantity of goods. \What are
we creating ?

(i) A man-eat-nman society or

(ii) A nean-eat-nothing society ?

The hegenony of capitalismand inperiali st

machi nati ons have created either of these in the
devel opi ng countri es.

The Alternative Strategy

Devel opnent is a soci o-econom ¢ and politica
process. There is therefore need to understand the
political econony as well as appreciate the nature
of the growth of power structures. Any alternative
devel opnent approach nmust take this into serious
consideration. It should identify the nature and
causes of econonic crisis today.

- Who controls the nmeans of production and in whose
interests ?

- What is the pattern of distribution of wealth and
val ue ?

- Who controls land in South Africa and in Zi nmbabwe
today ?

- How does this relate to the question of forced
renmoval s in South Africa for instance ?



- What classes stand in the way of full utilisation
of resources ?

- Wich social forces nust unite to renove these
obst acl es.

The commitnent for devel opment is a commitnent for
i beration. For indeed there can be no devel opnent
wi thout |iberation. Developnment in the region and in
South Africa is not possible without the tota

i beration of the region

How does the church organise for alternative

devel ognent

what is the link between South Africa’ s |iberation
and devel opnent ?

VWhat is the role of the church, the church workers
and the church nenbers in the liberation struggle ?
How does the church participate in the struggle ?
How are hunger and fam ne related to the capacity to
produce Food ? How does the capacity to produce food
relate to "Food Aid" ? Does food aid undernine food
production in the region ?

How are our probl ens conpounded by the fact that we
refuse to accept that we are not in Charge and that
our economies are foreign controlled ?

In order to come up with an alternative devel opnent
approach it is necessary to conceptualise the root
causes of

- under devel opnent

- poverty

- hunger and fam ne

- debt crisis

- unenpl oynent

- access to land as it relates to food production,
human settl enments, displacenment of people, etc.
PACSA Facts/Laat, No 23, Dec. 86

CHI LDREN NEED PEACE & JUSTI CE NOT WAR & DETENTI ON
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TOGETHER | N OUR COVMON TASK

By ANZA A. Linux

1. | bring you warm greeti ngs and best w shes from your
sisters and brothers in the Lutheran Wrld Federation

You and your country are constantly in the thoughts and
prayers of your many friends in all parts of the world.
Christians in many | ands are aware of your struggle for
peace with justice. They are al so cogni zant of your
trenmendous courage, and they hope with you for the day
when the peace and justice which God intends for you wll
reign in your beloved country.

2. It is not necessary for nme to tell you that we in the
Lutheran Wrld Federation are in solidarity with you in
the just struggle for peace, human dignity and justice
for all in your country. This assurance has been given to
you on many occasions, and in particular at the LW
Assenblies in Dar-es-Sal aam and Budapest. True, there are
many things which the LWF woul d i ke to see happen but

whi ch do not happen. It would Ilike to see a change in the
hearts of human beings, but unfortunately that cannot be
achi eved by one person for another or by one church for
anot her church. We know that many i ndividual s and groups
have tried to nmake the government in Pretoria aware of
the evil of the systemof apartheid, but its attitude
does not seemto change. Many protests by well-w shers
frommany parts of the world have been addressed to the
government regarding the system Many Christians around
the world have declared that apartheid is a heresy and a
sin agai nst humanity. The governnent is aware of al

these decl arations and protests by people of goodw I,

but it does not want to listen to reason

3. Undoubtedly there are nmany in governnment and certainly
many i ndividual whites in South Africa who realise that
the policy is wong. They are aware of the direction in
which it is |leading the whole country and t hey know what
the consequences are likely to be. W all know that one
day the systemw |l conme to an end. It has to, whether
people like it or not. It has been practically unknown in
human history for one people to remain exploited and op-
pressed by another indefinitely. History is full of
stories of eventual triunphs of the victins of oppression
over their oppressors, of hunman bei ngs who throw off the
shackl es of servitude and degradati on. Sometines this
victory has been won only after a prolonged and hard
struggl e and the shedding of much innocent blood. But the
eventual outcone has been victory for those who work for
justice.
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4. It is indeed up to the government in Pretoria to
deci de how and when to end the present oppression while
there is still time. It is a tragedy, however, that so
many i nnocent lives are being destroyed day after day. It
is a tragedy that the patience of the majority of people
in South Africa has been taxed for so long. It is a
tragedy that no end of this conflict is yet in sight. It
i s indeed unfortunate that the government continues to
pursue its own policies in spite of the wi se counse
given by the mpgjority of its own people, nmany churches,
governments, and people of goodwill. It is a pity that it
has not been able to discern the signs of tines and usher
in reforns which could nake the final result less bitter.
It is a shane that even though, as | sincerely believe,
many nenbers of governnment are aware that eventually the
country will be free fromthe present oppression, very
few are prepared to admt it publicly and to work with
forces of reason and goodwill to nmake life in South
Africa nmore truly humane.

5. We are all hoping for a better future. Here | refer to
"hope" in the Biblical sense. Christians express their
belief in the neasurel ess power and | ove of God, God who
is never idle but is active in every nonent of tine and
in every part of the world. Qur hope is in fact the fruit
of our belief in the ceaseless creative activity of God
even when living seens no nore than a continua

entangl ement in conflicts with others and with oneself.

Hope, like faith and love, is a dynamc power in life.
Hope results in a |ife which proclains even here and now
that all will be well in spite of the dangerous trends of

our society.

6. Christian hope is continually kept alive by
remenbering the prom ses of God. Hope is never to be
abandoned but will shine out ever anew in spite of every
concei vabl e di scouragenent. The suprene object of hope is
of course CGod himsel f. Hope inspires endurance and

sel fecontrol, stability and firmess. It is the vita

el ement in perseverance. To be a Christian neans to
possess this hope; it is one of the marks of a Christian
It takes its place with faith and | ove as one of the
three distinctive and Vital Christian virtues. The effect
of hope is to energise the will and to put the nmeans in
true relation to the end. Its dynanmic potential is
evidenced by its effect on the whole of a person’s life
and behavi our.

7. Through this Christian hope we know assuredly that
CGod's promises to his children will never be in vain.
Christians in many parts of the world join you in that
hope. The LW as you know has | ong had the subject of
apartheid in its agendas. The first tine was at the
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Assenbly held in Evian, France in 1970 when the Federa-
tion was requested to hold discussions with menber
churches in the Republic and Nam bia on the matter and
report back to the next Assenbly. This report was duly
nade at the Assenbly held in Dar-es- Salaam Tanzania in
1977. The Federation was then asked to study the question
of whether apartheid constitutes a situation of "Status
Conf essi oni s". The study was carried on in consultation
wi th menber churches in the Republic of South Africa, and
at its next Assenbly in 1984 in Budapest, Hungary, the
Federation resol ved that apartheid was i ndeed a heresy, a
sin agai nst humanity, and an insult to God's |ove for al
human beings. Since 1984, the Federation has carried out
the following actions to follow up the resolutions of the
Assenbl y:

8. In 1986 the LW Ceneral Secretary made a pastora

visit to the Lutheran churches and the Christian Councils
of South Africa and Nami bi a.

9. The LW has repeatedly advocated peaceful change in
Sout hern Africa, and has supported sanctions and ot her
actions, as evidenced in the decisions of the LW
Executive Conmttee in Minich 1986, and the resol utions
of the Nami bia Consultation in 1986.

10. The LW has continually given support and

encour agenent to those individuals in Southern Africa who
are working for constructive change.

11. In Novenber 1986 a Revi ew Conference on Sout hern

Afri ca:

Confessional Integrity was held in Hannover, FRG at

whi ch all churches in South Africa and Nam bia were
represented, including the suspended churches and
overseas partners. This conference made severa
constructive reconmendati ons whi ch were approved by al
menber churches in Southern Africa and overseas partners.
12. The Executive Comittee neeting in Viborg 1987
enphasi sed its support of the Final Statenent of the

Revi ew Conference. It asked the suspended churches to
informtheir congregations of the church | eaders’
statenents rejecting apartheid, and to urge menbers to
take necessary action to abolish apartheid in the actua
daily life of church and society. It asked the "white’
churches to show solidarity with the nenbers of the
"black’ churches in their struggle for human rights. It



asked both ’'black’ and 'white’ churches to continue the
steps already begun towards unity. Wth reference to the
Final Statement of the Review Conference on Sout hern
Africa, it asked "white' congregations to call black
pastors to serve them and to conduct all congregationa
activities on an inter-racial basis. It also asked that
pastors of 'black’ and 'white churches neet regularly
for Bible and theol ogical study together, and that
menbers of 'white churches nake visits to congregations
of the black townshi ps and | ocations.

13. The Executive Conmittee al so asked the Cenera
Secretary to arrange a visit by two LW delegations to
the churches in Nami bia and South Africa and to their
overseas partner churches, both to express LW pastora
care and concern and to be nore fully and directly

i nforned of actions by the churches to inplenent the
goal s established by the LW.

14. Furthernore, the Executive Conmmittee asked the
partners of the suspended churches to evaluate carefully
whet her their support in any way "hel ps the subsidized
"white churches to continue to resist the change call ed
for but rather assist themto be reconciled with their

bl ack brothers and sisters", (Budapest 10.3), and asked
to be informed of the results of the evaluation

15. Wth reference to the request to the Cenera
Secretary to arrange for delegations to visit the
churches in Nam bia and South Africa, | have
unfortunately to informyou that this has not proved
possi bl e so far.

16. Al the necessary arrangenments were nmade for two

del egations to proceed to the Republic of South Africa
and to Nam bia, in order to pursue dial ogue and to nake a
pastoral visit to the churches there. But at the | ast

m nute the South African governnent stated that visas
woul d not be issued Wor such teamVisits. This was a
great disappointnment to the LWF and to all the nmenbers of
the del egations, many of whom had cancel |l ed or postponed
other activities in order to take part in the visits,

whi ch were seen as of primary inportance. | am sure that
you will all joinin their regret that it was made

i npossible for themto travel and to take part in

di al ogue.

17. The main reason for dial oguing one with another is to
resol ve m sunderstandi ngs, mstrust or conflicts, and to
achieve reconciliation. Its ultimate objective is to pul
down the barriers of msconceptions which tend to
separate one individual or group of people from another



Human conmuni cation at its best is intended to pronote

| ove and goodwi || among different people. It is the basic
foundation of all good human rel ati onshi ps and i ntended
for peace-maki ng and reconciliation. Therefore to bl ock
lines of comunication is to cut the avenues of
reconciliation and to create barriers agai nst the sharing
of peace and | ove. mi sunderstandi ng, distrust and
conflicts which are not resol ved because of |ack of hunan
di al ogue do not blow away with the wind. Instead they are
swept under the carpet where they breed and becone
mal i gnant and spread to affect other human rel ati onshi ps
in the community, at work and at honme. It is for this
reason that people of goodw Il deplore any authoritarian
systemthat becomes a barrier to human commruni cati on
Conmmunity building is always difficult to achi eve where
free comunication is denied. Peacenaking calls for
genui ne and frank di al ogue in which people can face the
realities of their differences in order to establish
ground rules for living in peace, trust and | ove.

18. | should now like to move on to touch on our

rel ati onship together. The Lutheran World Federation
Assenbly which met in Budapest in 1984 spent a | ot of
time discussing the subject "The Unity W Seek".
Eventually it cane up with a far-reaching and conpre-
hensive statenent. It states quite clearly that the true
unity of the Church comes in and through the proclamation
of the Gospel in word and sacrament, and that it is
expressed in the confession of the one faith. There is a
conciliar fellowship which allows for diversity within
unity; indeed (and | quote) "diversities contribute to
full ness and are no longer barriers to unity. .... The
diversities are reconciled and transfornmed into a
legitimate and indi spensable multiformty with the one
body of Christ. .... This commnion ... is in need of
constant renewal and is, at the sane tine, a foretaste of
that conmmuni on which the Lord will at the end of tine
bring about in his kingdom" If this statenent is taken
seriously by the churches, the Lutheran commtnent to
ecunmenismw || be greatly enhanced.

19. In order to nake a further commitment to the above
statenent the Assenbly nmde a very inportant
constitutional change which reads: "Menber churches of
the Lutheran World Federation understand thenselves to be
in pulpit and altar fellowship with each other."

20. Furthernore, in order to widen our fellowship with
non- menber Lut heran churches, councils and congregati ons,
the Assenbly agreed to recognise themas eligible to
participate in the work of the Federation, provided they
accept its doctrinal basis as laid down in the
constitution. This expresses nore clearly than ever

bef ore the concept of the Lutheran world comuni on. The



Re-Structuring Committee of the LW Executive Conmittee
is taking this concept and the realities it reflects as a
basis for its work.

21. Cearly, the Lutheran Wrld Federati on as an

organi sation serves as an instrument of this conmunion
whi ch i s basically between Lut heran churches which are
menbers of the Federation. This conmunion is expressed
in Article 7 of the Confessi o Augustana whi ch states that
the condition for christian unity is that "the Gospel is
taught purely and sacraments are adm nistered rightly".
It is experienced as well as nanifested rather visibly in
the acceptance and practice of pulpit and altar
fellowship as well as in nany other mutual activities
such as consultation, study and commopn witness. It goes
wi t hout saying that this communi on needs further

st r engt heni ng.

22. By the gift of the Holy Spirit we are already one
body and one fellowship in Christ; it is not our own

doi ng. W& need to engage in a process of

sel f-exam nation to correct past and present wongs so
that we may be faithful to the demands of the CGospel and
proclaimthe Gospel with integrity by our words and
deeds.

23. The purpose of your meeting is to give yourselves an
opportunity for self-reflection. This is indeed an
essential matter in our Christian |life. Self-examnation
is necessary for every one of us and for our churches if
we are to attenpt to live the life that God has intended
for us. W fromthe headquarters of the Lutheran World
Federation are happy indeed to be invited to participate
in your discussions. It has already been mentioned that
the Federation is there to serve its nenber churches, to
be an instrument of the churches. In order to be
effective in this role the Federation wants to keep cl ose
to its menber churches. One structural element of the
Federation that has been hel pful in the past has been an
establishment of a national commttee. There have been

di scussions before with you about a LW nationa
conmittee in the Republic of South Africa. But it has
been nade clear to you that it is up to you to decide.
The initiative is left to you. The LW would be only too
happy to work with a structure that you yoursel f decide
to establish.

24. In conclusion | want to say once nore how happy we as
staff of your Federation are to participate at this
neeting. It provides an opportunity to show our
solidarity with you and to share nore closely in some of
your experiences. It is our hope and prayer that your

del i berations will be blessed with the presence of our
Lord Jesus Christ. God bless you all.



1.

QUESTI ONS FOR GROUP DI SCUSSI ONS

VWat is the Lutheran Church (ELCSA) doing to coopeate
with the liberation novenent ?

There seens to be a dead end in pronoting change

t hrough peaceful neans in South Afarica. Wat can we
as churches offer to achieve freedomand |iberation ?
The South African governnent has enbarked on a total
strategy in South Africa and in the region. The
churches in the region need to devel op and i nplenent a
total counterestrategy. What is the churches’
programme of action ?

How can ELCSA contribute positively to the liberation
struggle in South Africa ?
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CHURCH AND LI BERATI ON CONSULTATI ON

BULAWAYO, ZI MBABVE, FROM NOVEMBER 10-13, 1987

FI NAL DOCUMENT
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Thi s consultation came about through various initiatives
and needs ;especially to the problem of |and, hunger and
under devel oprrent in Africa; the crisis situation in South
Africa, and destabilisation in Southern Africa. Another
notivating factor was the desire of ELCSA to meet ELCZ
Partici pants were nenbers of the ELCSA Church council
representatives of the ELCZ, the LW and the ANC.

The objectives were as foll ows

- to provide an opportunity for information, sharing and
di scussion on the root causes of the conflict and the
refugee problemin Southern Africa;

- to discuss ways and neans of devel opi ng a Sout h-South
cooperati on and comruni cati on;

- to provide an opportunity to discuss and share with
each ot her the programme of action on "Church and

Li beration";

- to discuss and evaluate the search for alternative
devel opnent ;

- to gain perspectives on the topic : Together in our
Conmon Task.

The following were the highlights of the presentations
and di scussi ons

1. ROOT CAUSES

This consultation noted that in sone instances the
progranmmes and projects of the churches only address the
synpt ons of social, econonmic and political injustice

wi t hout | ooking at the root causes of such situations.
The "root causes of social, economc and politica
injustice either as an approach or a series of studies
and action" warrant the serious attention of the LW
nenber churches, in particular ELCSA and ELCZ, in their
devel opnent and mi ssion worKk.
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Specifically, the consultation recognised that the ngjor
root causes of conflict in Southern Africa are raci sm and
apartheid which di spossess the people of their |Iand and
deny them political and economc rights, social justice,
human dignity and comunity. However, it was felt that
the churches need to broaden and deepen their action
programmes. It was agreed that apartheid is the worst
formof race tyranny the world has ever known since the
days of nazism As such the evil of apartheid cannot be
reforned. The participants committed thensel ves to the
di smantling of apartheid within the shortest possible
time. The struggle for justice has its mandate clearly
given in the Scriptures as recorded in Luke 4. Apartheid
is used as a tool for social and econom c exploitation of
the mpjority of the people in South Africa. The Western
Powers including their Christian constituencies benefit
fromthat exploitation.

2. CHURCH AND LI BERATI ON

On the basis of the Biblical conmmand, the consultation
affirms that the church in its essence has a continuous
task of liberating in the wi dest sense. The church
through its theological praxis has to actively involve
hersel f in enpowering individuals and comunities to
beconme free. The church in its allegiance to God has to
reflect the cultural and political values of the envi-
ronment in which she finds herself. She has a calling
both as a prophet and a disciple which transcends its

i medi ate context which offers hope and vision to an

unj ust worl d.

In this context the consultation recogni sed those actions
al ready undertaken by both ELCSA and ELCZ in their drive

to fulfill that calling. Awareness-building, |iberating
education and action, are of paranount inportance in this
respect.

This consultation recognises the centrality of the

Li berati on Movenent in the struggle for freedom and
justice.

The lasting solution to the political and economic crisis
facing the regime can only be resolved through the

i nvol venent of the liberation nmoverment, the church and
all denocratic forces. The church nmust take sides with
those struggling for their legitimte freedom

3. ALTERNATI VE DEVELCOPMENT

The search for alternative devel opment is an indication
Gr



that present devel opnment approaches are inadequate in
responding fully to the problenms of underdevel oprent,
poverty and hunger. The devel opnent process should be
ained at the three interrelated goals : justice,
self-reliance and people’s participation

It is however evident that devel opnent in Southern Africa
is hanpered by the conflict, war and destabilisation
caused by the South African regi me on nei ghbouring
states. South Africa does all this with the support and
under standi ng of the Western Worl d. The West has
political and economic interests in South Africa and the
region and would like to protect them by denying the
peopl e of South Africa freedom and i ndependence.
Resources in the region are redirected away from

devel opnent to the war machinery in order to protect the
political gains that independent Africa has won. The
struggle for liberation is an integral part of the deve-
| opment process in Southern Africa.

It is therefore recommended that the churches in the
regi on nust be part of the solution. The church should
understand that a commtment for liberationis a

conm trent for devel opnent.

4. SOUTH SOUTH DI ALOGUE

The consultation noted that the need for South-South

di al ogue is self-evident as the follow ng factors support
it

- Historically there is an existing dial ogue South-North
with the m ssion background. The agricultural

mlitary, paternalistic and capitalistic nodels

descri be these rel ati onshi ps which exist.

- The geographi cal and financial factors further

hi ghl i ght the inportance of a South-South dial ogue in
order that serious consideration be given to

alternative nethods to enhance a cl ose rel ationship and
action between South and Sout h.

_ the consultation also realised that obstacles in this
di al ogue exist; the main obstacle being the

soci o- econom c-political situation in South Africa

whi ch has a bearing on all operations to be engaged in
5. TOGETHER I N OUR COVMON TASK

It is noted that the true unity of the church universa
is realised in and through the proclamation of the CGospel
in word and sacrament. It is expressed in the confession
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of the one faith in the triune God. There is a conciliar
fell owship which allows for diversity in unity. By the
gift of the Holy Spirit we are, therefore one body and
one fellowship in Christ. The nenber churches of the
Lutheran World Federation realising the demands of the
unity they seek with one another decided at the Assenbly
hel d i n Budapest, Hungary, in 1984 that they "understood
thenselves to be in pulpit and altar fellowship with each
other", as a step in the right direction. The Federation
serves as an instrument of this conmunion of nenber
churches. This concept and the realities it reflects are
bei ng taken into consideration by the Conmittee of the
LWF Executive Conmittee and nenber churches on
restructuring.

6. RECOWVMENDATI ON TO THE LUTHERAN CHURCHES | N SOUTHERN
AFRI CA, | N PARTI CULAR ELCSA AND ELCZ

We, the participants of the Consultation, recomend that:
1. The church take a clear stand in support of a
prophetic mnistry and those who suffer for it.

2. The church work tirelessly towards the dismantling of
apart hei d.

3. The church conme forward openly in support of

mandat ory and conprehensive econom ¢ sanctions and

share their stand with other nenmber churches in the
LWF .

4. The church identify with the oppressed and of fer
spiritual, noral and material support to the

justified struggle for liberation

5. The church take a clear stand and use the correct
terns such as Freedom Fighters instead of terrorists,
and prisoners of war instead of crimnals. On the

ot her hand, the church nust recogni se the fact that
South Africa is a police state, practicing state

terrori smagai nst the opponents of apartheid, the
majority of whom are bl ack.

6. The church devel op structures of consultation with
the Liberation Mvenent.

7. The church offer sanctuary to those that are forced
to | eave the country because of the racist system
assisting those inprisoned with legal aid, their
famlies with daily needs, and renenbering al

concerned openly in prayer.

8. The church nake the actual situation known through
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10.

.

12.

13.

14.

15.

| 6.

7.

| 8.

19.

20.

The

awar eness buil di ng progranmmes, press statements and
ot her means of inform ng the public.

The church prepare itself to meet crisis situation
The church voice objection to raids into neighbouring
countries and any acts of injustice that violate
human rights and human dignity.

The church be involved in the care for refugees
catering for physical and spiritual needs.

Lut heran churches in Southern Africa establish
structures/networks for closer cooperation, a commobn
stand and a joint addressing of the problens of the
region.

The churches have a cl ear nmessage of justice, peace
and reconciliation.

They pool their resources together in programes of
alternative devel opnment and awar eness buil di ng.

The Lutheran World Federation be requested to
facilitate such cooperation and resulting progranmes
as need be.

The Lut heran churches establish links with the
Christian Councils in all Frontline States.

Each Lutheran Church in the Frontline States
establish a Research and Pl anni ng Mechani sm
(Committee) to devel op a progranme of action as a
counter strategy to the destabilisation actions by
the South African governnent.

The Lut heran churches coordinate their programmes of
action to counter destabilisation with the Christian
Councils in all Frontline States.

As a follow up to this neeting, ELCZ and ELCSA
consider the formation of a working conmittee to
facilitate the consultation process.

Churches reaffirmthe deci sion which was taken at the
Al Africa Lutheran Churches Conference in Madagascar
whi ch created the regional networking of Lutheran
churches in Africa and reconmend that Bishop J.C
Shiri, as the Southern Africa region convenor, be
encouraged to set this networking process into notion
as soon as possi bl e.

ELCSA/ ELCZ/ LWF/ ANC consul tation thanks the
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governments and the people of the Frontline States for
their spiritual, nmoral and material support to the South
Africans in exile and the Liberation Myvenment. W regret
that the South African governnent has forced our people
to enbrace the arnmed struggle to defend thensel ves and
win their freedom "Were there is no peaceful evolution,
viol ent revol ution becones inevitable."

The ELCSA/ ELCZ/ LWF/ ANC consul tati on appl auds t he
Frontline States for steadfastly refusing to recogni se
so-cal | ed honel and passports and i ndependence. This
consul tation expresses its gratitude to the Governnent of
Zi nmbabwe for helping as far as possible to facilitate the
entry of del egates from ELCSA

The consultation further condenmms the South African
regi me for denying a passport to Bishop Serote and a
proper passport to Dean CM Mol efe. The consultation
expresses its gratitude to the insightful Bible studies
by the Very Rev. Dean C.M Mol efe, which effectively

i nspired the discussions and decisions. It is the

consul tation’s hope and prayer that solutions will be
found in the future to enable those crippled by

handi capped travel docunents participate in neetings.
N. B.

It nust be noted that the Churches involved still have to
respond to the recommendati ons of the consultation. Unti
such time, recommendations are not yet recognised as the
of ficial position of the Churches.
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CONSULTATI ON ON CHURCH AND LI BERATI ON

Bul awayo, Zi mbabwe

To Rev. M C. Ml eFe

Dear Dean

Subj ect : Bible studies

It is with deep regret that the consultation held in Z nbabwe, 9-13 Nov.
had to take note of the fact that you were unable to be in their mdst.
Your presence was however felt through the Bible Studies which you have
so graciously submtted. Although it was read by Bi shop Nt huping, the
neeting clearly received your biblical directive For the task we had to
fulfill.

The consultation therefore expresses her deep and profound gratitude For

the Bible Studies. She wi shes you Godspeed in your ministry ahead of you.

VWarm gr eeti ngs
In Hs Nanme
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Raci sm bl aned for conflict

Chronicll- Reporter

APARTHEH) is the root cause of conflict
and soci o-ccononic injustices in Southern
Alrica. the Lutheran Wrld Federation sec-
rvlary for Research and Social Action, Dr
Si hnsi so Bongu sai d yest erday.

He was addrevi ng del egates attendi ng

a i’ uur-day consultative neeting of the
Lul heran Worl d Federation which began in
nul awayo yesterday. The consultation, which
is focusing on the situation in Southern
Africa. is being attended by del egates from
Zi nhabwe, South Africa, Switzerland.

Swazi | and and Bot swana.

Dr Bengu said apartheid was (the nost 1

vi cious formof racismsince the days of
Nazi sm He urged the international com
munity not to be deceived by the South
African governmenis attenpts to refmm Rs
pol i ci es.

Dr Bengu criticised Western countries |
whi ch opposed the inposition of nandatory
econom ¢ sanctions agai nst South Africa.



'l Foreign investnvm and | oans have been
used to supparl prevailing patterns of power
and privilege in South Africa." he said.
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