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Preanbl e

We, the signatories of this docunent, are Christians fromdifferent
church traditions in seven different nations: the Philippines, South
Korea, Nam bia, South Africa, El Salvador, N caragua and Guat enal a.
What we have in comon is not only a situation of violent politica
conflict, but also the phenomenon of Christians on both sides of the
conflict. This is acconpani ed by the devel opnent of a Christian

theol ogy that sides with the poor and the oppressed and the

devel opnent of a Christian theology that sides with the oppressor

This is both a scandal and a crisis that challenges the Christian
peopl e of our countries.

Al 't hough t he phenomenon is nuch the same in each of our

countries, the two antagonistic forns of Christianity are referred to
with a variety of different names; |iberation theol ogy, black theol ogy,
fem ni st theol ogy, m njung theol ogy, theology of struggle, the Church
of the poor, the progressive church, basic Christian communities,

on the one hand; and the religious right, right-wing Christianity, state
t heol ogy, the theology of reconciliation, the neo-Christendom
noverent s and anti-conmmuni st evangelicals, on the other hand. In

each of our nations we shall have to spell out exactly which groups

of Christians we are referring to. Whatever difference of term nol ogy
there may be, the conflict and division among Christians is basically
the same in each of our countries.

The purpose of this docunent is not sinply to deplore the divisions
anong Christians or to exhort both sides to seek unity. W wish to

lay bare the historical and political roots of the conflict (Chapter 1),
to affirmthe faith of the poor and the oppressed Christians in our
countries (Chapter 2), to condemm the sins of those who oppress,
exploit, persecute and kill people (Chapter 3), and to call to
conversion those who have strayed fromthe truth of Christian faith
and commitnent (Chapter 4). The time has cone for us to take a

stand and to speak out.

The road ahead is like the road to Damascus al ong whi ch Sau

was travelling to persecute the first generation of Christians. It was
along this road that he heard the voice of Jesus calling himto
conversion. W are all in continuous need of self-criticismand
conversion. But now the tine has cone for a decisive turnabout on

the part of those groups and individuals who have consciously or
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unconsci ously conprom sed their Christian faith for political

m onom ¢ and sel fish reasons.

Hundreds of Christians have been involved in the preparation of

this docunent, and thousands of us have chosen to sign it. Extensive
research and consultation within each of our countries and weeks

of di al ogue between representatives fromthe seven countries were
vonducnd over a period of two and a half years. The results of al
this work are prvsvntod hero as a proclamation of faith and a call to
conver si on.

Publ i shers’ Note

7710 first list 01' .s’ignzlnrivs is prinn"u in 21 limtvd vdition of tho
dminrmnr :nv' uiluhlv fromlhv publishers. They 1m drawn from:1 w de
range 01' (' hristizzn groups and unmani sm ons, basic Christian

(" nnununitim [ hvulugi zms and (' hun’h | vzl dors belonging to a broad
spvvtmm OH " hristizmtraditions.



Chapter One

The Roots of Qur Conflict

1. As Christians, we look at our situation with eyes that have read
the Bible stories. According to the Bible, violent conflict began when
Cain killed his brother Abel despite the fact that they had just offered
sacrifices together to the same God (Gen 4: 3-8). Israel was born as
a people of God in struggle against the power of Egypt. It had to
confront the great enpires of ancient times, the Assyrians, the
Babyl oni ans, the Greeks and the Romans. The prophets were often

in conflict with the kings of Israel when they saw that the people
were treated unjustly. Jesus preached a nmessage that incurred the
ire of the religious authorities, who handed himover to the Ronan
procurator to be crucified.

2. The early Christians were considered a threat by the Roman
enpire; they were persecuted and martyred. Then in the 4th century,
under Enperor Constantine, Christianity becane the official religion
of the enpire. In the hands of the ruling powers it becane a weapon
for legitimsing the expansion of the enpire and, later, the

col oni sati on of peopl es.

Col oni al i sm

3. Except in the case of Korea which was col oni sed by Japan, the

Eur opean nations that col oni sed our countries pride thensel ves on
bei ng Christian. Conquest and evangelisation, colonisation and the
bui | di ng of churches advanced together. The cross bl essed the sword
whi ch was responsible for the sheddi ng of our people’s blood. The
sword imnmposed the faith and protected the churches, sharing power
and wealth with them

4. As a result of tdiscovery and conquest”, mllions of people have
been kil l ed; indigenous popul ati ons have been elimnated; entire
civilisations and cultures have been destroyed. MIIlions have been
ensl aved, uprooted fromtheir native |land, deculturised and deprived
of their wealth and resources. Wonen and chil dren have been victins
of additional and distinct oppression. Natural resources have been
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exploited and abused to such an extent that they cannot be
repl eni shed.

5. ()ne of the npbst serious and |lasting | egaci es of European
colonialismis racism In South Africa it has been institutionalised
and legalised in the formof the notorious system of apartheid.
Peopl e Agai nst Col oni al i sm

6. The history of our people is not only a history of oppression and
suffering; it is also a history of struggle. The first stories of resistance
cone fromthe indi genous people and communities. The col oni sers

had superior weapons and the indi genous communities often fought
separately instead of together, but they resisted, sonetines to the
very |last menber of the comunity. ()thers withdrew deeper into

the mountains to preserve what was | eft uneonquered by the

i nvaders.

7. Fromw thin the wonb of colonialism those who were initially
conquered eventually rose in rebellion, and in sone cases overthrew
colonial rule through revolution. There were many battles and few
lasting victories, but the prophets and martyrs Of the people
established a tradition of resistance.

8. Although Christianity was part and parcel of colonial rule,
Christians were also to he found on the side of the people who fought
against colonialism In Latin Arerica, during the first centuries of
(-olunisution, nissionaries and even bishops added their own to the.
voi ces of protest, to the extent of denying the Spanish crown the right
to expnpriate the land of indigenous people and to put them under
foreign authorities. In Korea Christians fought for nationa

i ndgx’ ndenee agai nst Japanese col oni alism

Western Inperialism

9. Today, nost Third Wrld countries are no | onger col onies, but we
are, still domi nated by one, or nore inperial power _ the United
States, Japan and Western Europe. Their web of economic contro

i ncludes an unfair international trade system nultinationa
conpani es that nonopolise strategic sections of our econony,
econom ¢ policies dictated by | endi ng banks and governnents
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together with the International Mnetary Fund and the Wrld Bank

Even technol ogy is used as a tool for domi nation. The staggering size
of Third Wirld debt is only one dramatic sign of our subordination

to inperialism

10. In sonme of our countries inperialismuviolates national sovereignty
by establishing mlitary bases with nucl ear weapons that endanger

our peoples lives. Various methods of political intervention subvert
our independence, usually with the cooperation of local rulers. ()ur
educational system nass nedia, religious and cultural institutions
reproduce a subservient colonial nentality; this is reinforced by
West ern habits of consunption.

11. Inperialismuses the tactic of divide and rule. It supports
governments that discrimnnate against people and treat themunjustly
because of their race or colour. It reinforces sexismand the

subordi nati on of wonen. It sonetimnmes w dens the divisions even

among the elite but nore often it seeks to unite the ruling elite
agai nst the people. In nost countries this |leads to the establishnment
of what is today called the national security state

12. The effects of inperialismupon the Third Wrld forma litany of
woes: our children die of malnutrition and di sease, there are no jobs
for those who want to work, famlies break up to pursue enpl oynent
abroad, peasants and i ndi genous conmunities are displaced from

their land, nost urban dwellers have to live in unsanitary sl umns,
many wonen have to sell their bodies, too many di e without having
lived a life that human persons deserve. W al so suffer because of
the plunder of our natural resources, and then we ourselves are being
bl amed for it.

Peopl e Against Inperialism

13. The tradition of popular resistance lives on in our countries. Even
t hough nost of our ruling elite collude with inperialismto deceive
and divide the people, groups and conmuniti es nanage to reflect
critically on their oppression and organi se thenmsel ves. )omunities
of peasants and indi genous people, workers and slumdwellers _

men, wonen and children _ struggle for their own i nmedi ate needs

and al so for shared long-termissues. In nuch the sanme way, students,
yout h and teachers, church people and cultural workers, doctors,
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nurses, |awers and nenbers of other professions, including sone

busi ness peopl e, becone part of the nass denocratic novenent.

14. As this novenment becomes nore wi despread and organi sed, the

power and wi sdom of ordinary peopl e devel ops and deepens. They

recall lessons fromhistory, learn fromtheir m stakes and

achi evenents, and experience solidarity. They exchange insights
about the nature of inperialismand its many disguises. Going beyond
protest and resistance, they assume responsibility for proposing and
pursuing a peoplels alternative to the present system They do not
have illusions that the struggle will be easy or quick, but also do not
Shirk sacrifice because they have hope.

15. This novenent of organi sed and consci ous people narks the

comi ng of age of a new historical subject. As we exchange our stories
not only within our countries but anong different countries, we also
| earn the nmany nanmes we give to this new creation _ the people, e
puebl o, m njung, ang sanbayanan

16. As Third World people, we focus on Wstern inperialismand

what is called North-South relations, but we are aware of other

i mportant conflicts in the world. There is the East-Wst conflict

bet ween industrial capitalist countries and socialist countries. There
are conflicts within capitalist countries and anmpong capitali st
countries; the same is true of socialist countries.

17. Western inperialismtries to force our struggle for nationa

i beration into an East-West franework. Let us be Cear that we know
about the wrongdoings of the East, both within socialist countries
thenselves and in their relation to other Third World countries. But
what we experience directly is dom nation by the West and we do

not want to be drawn into the East-Wst conflict.

18. Socialist countries are admitting their m stakes and addressing
the need for reforms. The United States and the Soviet Union both
declare that they want to sl ow down and even reverse the arns race,
and tal k of negotiations to solve regional conflicts. Al these are
wel cone pronouncenents. Ironically,just when there is talk of nore
peacef ul coexistence between East and West, our countries in the
Sout h experience increased hostile attacks fromthe West.

6



Low Intensity Conflict and Total War

19. Colonial and inperial powers have reacted to the people’s
resi stance by devising different counter-insurgency programres.
Faced with the enmergence of Third Worl d people as new historica
subj ects, they have devel oped what they consider a nore

sophi sticated response. It has different nanes _ lowintensity
conflict (LIC), lowintensity war, total war, total strategy, tota
security.

20. For the imperialists, it mght be lowintensity conflict, but for the
Third World people it is total war. LIC uses all mlitary weapons,

short of nuclear arns. It enploys not just rifle infantry, but artillery,
hel i copter gunships, armoured vehicles |like casspirs in South Africa
and N ami bia and arnmadillos in Central America; it does not hesitate

to bonb suspected rebel areas. It organises paramlitary groups,

death squads and vigilantes to divide and destroy unarned

conmuni ti es and organi sations of the people.

21. Unlike traditional regular warfare, total war places a prem um

on psychol ogi cal and ideol ogical war. In Nam bia and South Africa,

this is called twinning hearts and nminds" Or WHAM The Santa Fe
Docurent calls it ucultural war". It tries to discredit all those who
wor k for change by calling themiicomunistsll, while trying to

present the governnent as denocratic. In highly repressive and

pol ari sed situations, it pronotes reform st alternatives, or a lithird
force". This total strategy includes the msuse of Christianity as a
religious legitimation for the West.

Christians in Conflict

22. The misuse of Christianity in the ideological war is inmperialisms
response to an earlier devel opnent _ the good news of Christian
participation in the suffering and struggle of the people.

23. Sonme Christians started by i mersing thenselves in communities

of the oppressed and then came to understand their faith as a
conmitment to solidarity. For Qther Christians, involvement cane

as their response to an inperative of faith, the fruit of reflection in
basi ¢ Christian communities. However different their paths may

have been, their participation devel oped into a nore organi sed and
conscious direction. They took up whatever tasks needed to be done
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within the peoples novenent, but they also sought to rel ease the

power and resources of their faith and church to serve the poor

24. This new devel opnent has caused grave concern in the highest
circles of inperialist |eaders. The organi sed and consci ous presence
of Christians in the people’s novenent is not only one nore addition
to the ranks of those who struggle agai nst the system of donination

it weakens the capacity of inperialismto use Christianity to defend
the Enpire.

25. No wonder then that formal proposals for a systematic attack

on theol ogy of |iberation have been presented to the president of the
United States, as in the Santa Fe Docunments | and II. New institutions
have been established to devel op a theol ogy that defends

i mperialism Joint projects are |aunched with some Third Wirld
governments and security agencies to infiltrate the Church, coopt
conservative Christians and uneutralise" progressive ones.
Christianity is interpreted to suit these purposes while the theol ogy
of liberation is accused of being political

26. Christian faith has now been introduced into the political conflict.
Bot h oppressor and oppressed seek religious legitimtion. Both sides

i nvoke the nane of God and of Jesus Christ, and Christians are found
on both sides of the political conflict in nost of our seven countries.
27. Nor does the matter end there. The political conflict has now
entered into the Churches. The Church itself has beconme a site of
struggle. Some sectors of the Church align thenselves with the status
gquo and defend it passionately, while others align thenselves with

the oppressed and struggle for Change. There are yet others who
claimto be neutral. In fact neutrality plays into the hands of those
in power because it enables themto continue and to discredit the
(Thristians who oppose them Neutrality is an indirect way of
supporting the status quo.

28. There is nothing new about religious conflict as such. Christians
or believers in the God of the Bible have been on opposing sides in
political conflicts before. Wat is newtoday is the intensity of the
conflict and the awareness we have of it. Never before have we been

so conscious of the political inplications of Christian faith. This
religious conflict is not a nere acadenmic debate, it is a matter of life
8



and death. What is at stake is the future of justice, peace, freedom
and the glory of God.

29. The conflict ampng Christians raises sone very serious questions
whi ch we shall have to address in the rest of this docunent:

I's the God invoked by both sides the sane God?

Is God on both sides?

If not, on whose side is God?

What has been reveal ed to us about God in Jesus?



Chapter TWD

The Faith of the Poor

30. The God whom the m ssionaries preached was a God who bl essed
the powerful, the conquerors, the col onisers. This God denmanded
resignation in the face of oppression and condenmed rebel | i ousness
and insubordination. Al that was offered to us by this God was an
interior and other-worldly liberation. It was a God who dwelt in
heaven and in the Tenple but not in the world.

31. The Jesus who was preached to us was barely human. He seened

to fl oat above history, above all human problens and conflicts. He
was pictured as a high and mghty king or enperor who rul ed over
us, even during his earthly Iife, fromthe heights of his majestic
throne. H s approach to the poor was therefore thought of as
condescendi ng. He condescended to make the poor the objects of

his mercy and compassi on without sharing their oppression and their
struggles. His death had nothing to do with historical conflicts, but
was a human sacrifice to placate an angry God. Wat was preached

to us was a conpletely other-worldly Jesus who had no rel evance
tothis life.

32. These were the inmages of God and Jesus that we inherited from
our conquerors and the m ssionaries who acconmpani ed them In

sone cases these beliefs were inposed upon us at the point of the
sword and sonme of our ancestors were forcibly baptised. In the case
of Korea, European m ssionaries cane wthout colonisation. It was
only later that we discovered that this God and this Jesus had been
fornmed in the image and |ikeness of European kings, enperors and
conquerors.

33. Gradual ly our experience of poverty and oppression began to

rai se questions for us: Wy does God allow us to suffer so much?
Wiy does CGod al ways side with the rich and the powerful ? Sonme of

us began to see that these questions were also raised in the psal ns
and in the book of Job who refused to accept any easy answers. WAs
poverty and oppression really the will of God?
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34. In tinme we began to realise that we coul d never expect justice
fromour oppressors. After many years of protest and pl eadi ng we
began to take responsibility for our own liberation. W began to
organi se oursel ves and becane a people, the subjects of our own
history, el pueblo, miry ung. Mnjung is the Korean word for the
peopl e as opposed to the ruling powers when they beconme consci ous

of thensel ves as subjects who can decide for thensel ves instead of
bei ng mere objects to be rul ed and governed.

35. The Christians who were part of this devel opnent began to read
the Bible with new eyes. W were no | onger dependent upon the

i nterpretations of our oppressors.

36. What we discovered was that Jesus was one of us. He was born

in poverty. He did not becone incarnate as a king or nobl eman but

as one of the poor and oppressed. He took sides with the poor
supported their cause and bl essed them On the other hand, he
condemmed the rich. "Bl essed are you who are poor" (Lk 6:20) uWe

to you who are rich" (Lk 6:240. He even described his mission as the
i beration of the downtrodden (Lk 4:18). That was the very opposite
of what we had been taught.

37. At the heart of Jesus’ message was the coming of the Reign of
CGod. W di scovered that Jesus had prom sed the Reign of God to the
poor: uYours is the Reign of God" (Lk 6:20) and that the good news
about the com ng of Gods Reign was supposed to be good news for

the poor (Lk 4:18).

38. The Reign of God is not sinply a way of speaking about the next
worl d. The Reign of God is this world completely transforned in
acvordance with Gods plan. It is like the Jubilee year of Leviticus
25 when all those who are living in slavery will be set free, when al
debts will be cancelled and when the land will be restored to those
fromwhomit was stolen. The Reign of God begins in this life but
stretches out beyond this Iife. It is transcendent and eschat ol ogi ca
wi t hout bei ng unconcerned about the problens and suffering of the
poor in this life.

39. In preaching the Reign of God Jesus was prophesying the com ng
of a new world order. This brought himinto conflict with the status
quo of his time, the religious and political authorities. They found his
preachi ng "subversive". That is why they conspired to kill him
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40. Jesus was and still is the Wrd of God, the true inage of GCod.
The poor and the oppressed Christians of today, together with those
who have taken an option for the poor, can now see the true face of
God in the poor Jesus -persecuted and oppressed like them God is

not an al m ghty oppressor. The God we see in the face of Jesus is
the God who hears the cries of the poor and who | eads them across
the sea and the desert to the promised land (EX 3:17). The true God
is the God of the poor who is angry about injustice in the world,

vi ndi cates the poor (PS 103:6), pulls down the mghty fromtheir
thrones and lifts up the lowy (Lk 1:52). This is the God who will judge
al | human bei ngs according to what they have done or not done for

the hungry, the thirsty, the naked, the sick and those in prison (M
25: 31- 46) .

41. W are grateful to God for the grace that has enabled us to

redi scover God in Jesus Christ. 21 bless you Father for hiding these
things fromthe | earned and the clever and revealing themto nere
children" (Lk 10:21). It is by the Spirit of God that we have been able
to see what the | earned and the clever were not able to see. W no

| onger believe in the God of the powerful and we want no gods

except the God who was in Jesus. ul am Yahweh your God who

brought you out of the |and of Egypt, out of the house of slavery. You
shal | have no gods except ne" (EX 201-2).

42. Wth this new faith in Jesus, we can now begin to read the signs
of our tines, discern the presence of the risen Jesus in our mdst,
appreciate the action of the Holy Spirit and see our present conflict
with new eyes. W are no |onger surprised to discover that the

foll owers of Jesus are crucified and killed. Now we hear God’ s voice,
especially in the cry of the poor, in the cry of pain and protest, of
despair and hope.

43. God is on the side of the poor, the oppressed, the persecuted.
When this faith is proclainmed and lived in a situation of politica
conflict between the rich and the poor, and when the rich and the
powerful reject this faith and condemm it as heresy, we can read the
signs and discern sonmething nore than a crisis. W are faced with a
kairos, a nonment of truth, a tine for decision, a tine of grace, a
CGod- gi ven opportunity for conversion and hope.
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Chapter Three

Qur Prophetic M ssion

44. Throughout history, we Christians have often been deaf t0 CGods
voice and blind to Godis presence in people. This lack of faith has
prevented us from exercising the prophetic mssion that Jesus has

given us. W have often been silent instead of denouncing injustice

and oppression. Instead of working for justice and liberation, we

have often renmai ned uni nvol ved.

45. How shall we explain this silence and uninvol venent, this

bl i ndness and unbelief? For some of us, the reason lies in a life that
is not confronted by the suffering and struggle of the poor, and
therefore the choice of a convenient God who does not chall enge

us to take part in a novenent for change. For others, however, the
reason lies in a choice of privilege and power, and a consci ous

defence of the status quo. In nmany cases, it includes taking part in
attacks agai nst novenents for change, in repression and the killing

of the poor.

46. For such people, it is not sinply an inability to see and hear; it is
a refusal to see and hear. It is not nmerely lack of faith in the God 0l
life; it is the worship of a false god _ the sin of idolatry.

47. Al though we are conscious of our own sins, we nust raise our

voi ce in the denunciation of this sin. It is a sin that serves the tota
war bei ng waged agai nst the people, leading to the death and
destruction of our conmunities.

48. The sin of idolatry lies at the heart of the inperialismof noney.
In choosing to serve the idols of death rather than the (ind of life,
Christianity is used as a weapon agai nst the people. ldolatry |eads
Christians to other sins _ heresy and apostasy, hypocrisy and

bl aspheny.



| dol atry

49. ldolatry is the sin of worshipping or being subservient to someone
or somet hing which is not God, treating some created thing as if it
were a god. uThey worshi pped and served the creature instead of the
?reatorl, (Rm1:25). In the Ad Testament Mdses and the prophets
condemmed the worship of the golden calf, the Baals and other idols
made by human hands (EX 20:4-5; PS 115:4). In New Testanent tines

the principal formof idolatry was the worship of mamon (M 6: 24;

Lk 16:13).

50. The same is true for us today. In our countries, the worship of
noney, power, privilege and pl easure has certane replaced the

worship of God. This formof idolatry has been organised into a
systemin which consureri st materialismhas been enthroned as a

god. ldolatry makes things, especially nmoney and property, nore

i mportant than people. It is anti-people.

51. Because the idol is anti-people, it demands absol ute subni ssion
and blind obedi ence. The idols we read about in the Bible nmake

their followers into slaves, prisoners or robots depriving them of
freedom Subservience to noney dehumani ses people. Profits are
pursued at the expense of people. The graven image of the god of

noney today is the national security state that defends the system
and demands absol ute and blind obedience. In sone countries, it is
cruel and nerciless; in others, it wears a deceptive mask. Those who
di sobey are punished brutally; those who obey are rewarded with
material benefits and security. ldols rule by fear and intimdation or
by trying to buy people, to bribe them and seduce them w th noney.

52. ldolatry is the denial of all hope for the future. The idols of the
past were worshi pped by people who were afraid of Change, who

wanted things to remain the sanme, who did not want a future that

was di fferent, who found their security in the status quo. The sane

is true today. Those who benefit fromthe status quo live in total fear
of any real transformation. They are at the service of the status quo
and will go to any lengths to make it secure.

53. It was for the sake of security that the people of ancient tines
turned to the Baal s and other idols. Today, our oppressors turn to
noney and mlitary power and to the so-called security forces. But
their security is our insecurity. W experience their security as
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intimdation and repression, terror, rape and rmurder. Those W turn
to the idols for security demand our insecurity as the price that

must be paid. They fear us as a threat to their security.

54. Idolatry denands a scapegoat. The idolaters believe that sone
peopl e or groups of people nust be blanmed for all that goes w ong

in a society so that by driving out or killing the scapegoat, they can
feel purged and exonerated of their guilt. This is an idol atrous way
of dealing with guilt and achi eving atonenent. Oten enough

perfectly innocent people are sacrificed as scapegoats, though it may
soneti mes happen that the scapegoat is not entirely innocent, |ike
the woman taken in adultery in John 82-11

55. The worshi ppers of npbney in our countries use conmuni sm or

soci alismof any kind or even suspected |eanings in that direction

as their scapegoat. The guilt that they feel and the sins that they
conmit are projected onto this conveni ent scapegoat, that then can

be blaned for all that is wong or mght go wong in the future. Thus
Vi ol ence, disregard for human rights, repression and brutality are

tal ked about as the characteristics of conmunists. It then becones
perfectly justifiable to harass, inprison, torture and even kill them
They have becone scapegoats.

56. In this way it also becones possible to justify the persecution of
the Church. Certain people in the Church, progressive groups or, in
sonme places, Church | eaders, are |abelled ucommunists", to separate
them fromother Christians and turn theminto scapegoats who can

then be discredited, hated, denounced, silenced and even elim nated.
57. The idols demand human sacrifices. This is what angered the
prophets nost of all about the worship of the Baals. Jerem ah

depl ored the superstitious belief that the gods can only be placated
by the sacrifice of children (Jer 19:4-5). Today this is still the nost
evil dinension of the sin of idolatry in our countries. People, young
and ol d, innocent and defencel ess, are being sacrificed to placate
manmon _ the national security state and international capitalism

58. W live with the everyday reality of human sacrifice: starving
children, deaths in detention, assassinations, nassacres and

di sappearances. The killing of people has becone a kind of religious
ritual, a necessary part of the total war on people.
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59. ldolatry is fanatical. It encourages irrational and unrestrained
behavi our. W see this in the massacres of people by soldiers,
pol i cemen and death squads, contras and vigilantes. W see it also

in their demented hatred of those who resist and their frenzied
persecution of church persons when they protest. It is inpossible

to be reasonabl e when you submt to the idols of noney, power,
privilege and pl easure. The idols create bloodthirsty feelings that the
systemitsel f cannot control

60. ldolatry is alie and it can only continue by deceiving peopl e

nore and nore. The fundamental lie is making material things nore

i nportant than people. Scapegoating is a lie. Presenting all rea

change as communi st and therefore atheist is a lie.

61. Ildolatryls propaganda is a series of lies. It presents the existing
order as the natural order of things and radical change as chaos. It
coopts the words that people use to describe their aspirations, |ike
peace, denocracy and freedom and nakes them nean sonething

di fferent. Peace conmes to nean preserving the status quo.

Denocracy is used to describe the manipul ation of nationa

el ections, apartheid elections for |ocal governnent as in South Africa,
or a mechanismto ensure that the mgjority of the people do not

have access to real power. Freedom neans giving the rich and

powerful the opportunity to exploit and mani pul ate others. Idolatry

di sgui ses the truth and creates a whole culture of |lies. Satan, as Jesus
says, is the father of lies (Jn 8:44).

Her esy

62. The word heresy neans choice. A heresy is a formof belief that

sel ects some parts of the Christian nmessage and rejects other parts,

in such a way that those doctrines which are selected for belief

becone thensel ves distorted

(5:3. The theol ogicaljustification of apartheid in South Africa has been
declared a heresy. It is recognised by nmost Christians today to be a

di stoni on of CGods revelation. But we would like to take this fanous
declaration further: we denounce all forms of right-wing Christianity
as heretical.
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64. Right-Wng Christianity under whatever name is a way of believing
that rejects Or ignores parts of God s revelation and selects Or
distorts other parts in order to support the ideology of the nationa
security state. W are convinced that this heretical choice is made
for selfish political purposes, although not all the adherents of
right-wing Christianity are necessarily aware of this. Consequently
right-wing Christianity is the conscious or unconscious legitinmation
of idolatry.

65. Right-wing Christianity is being pronmoted with vigorous and
expensi ve canpaigns in all our countries and in alnost all Christian
traditions: Catholic, Reformed, Lutheran, Anglican, Evangelical and
Pent ecost al .

66. One of the characteristics of this new heresy is that it denies
Christian freedom by insisting upon blind obedience to authority.

The fanous text from Romans 13 is msused to demand

unquestioning and uncritical allegiance to the political authorities
who exercise the politics of death and deception. Simlarly, in sone
countries Christians are conmanded to subnit themselves blindly

t0 the absolute authority of church | eaders.

67. Right-wing Christianity replaces Christian responsibility and trust
in God with subm ssion to the yoke of slavery. It pronotes
authoritarianismand domnation in the famly and society. It often
di storts even the authority of the Bible by treating it as a book from
heaven that must be obeyed w thout understanding or critica
conprehension. In sone countries, this is called fundanental i sm

The attenpt to find security in blind obedi ence, absolute certainties
and submission to authoritarianismis not faith. It is slavery. Tor
freedom Christ has set us free; stand fast therefore, and do not
submit again to the yoke of slavery" (Gal 5:1).

68. Anot her characteristic of right-wing religion is that it takes sone
of the valid distinctions made by Christianity e.g. between body and
soul, material and spiritual, this world and the next, politics and
religion, the profane and the sacred, society and the individual and
turns theminto antagonistic dualisns. It creates polarisation and
ant agoni sm between the body and the soul, the naterial and the
spiritual. This is against Christian teaching since the Bible reveals
only one God creator of the material and the spiritual, the individua
and the social. W rmust not uput asunder what God has put together’l.
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69. It is not without reason that right-wing Christians believe in
ant agoni stic dualisms. It prevents the spiritual frominfluencing their
material lives, it keeps God out of their political and economc
interests. They say that they are only interested in the soul, but in
fact they are very concerned about the political and econom c status
gquo. They want to preserve it at all costs because it benefits them
They say we nust keep religion out of politics but invoke a kind of
religion that supports the status quo. They reduce salvation to that
of the soul only.

70. This leads to an other-worldly interpretation of the Bible.
Everything in the Bible that refers to naterial possessions, wealth
and poverty, oppression and liberation is distorted and made to refer
only to other-worldly and individualistic concerns. This spiritualistic
interpretation of the Bible is reductionist.

71. A further characteristic of right-wing Christianity is that it is
fanatically anti-conmunist. It one-sidedly identifies Christianity
with capitalist values of individualismand conpetition while
rejecting the Christian values of equality and cooperation, saying
that these are conmuni st and socialist val ues. Conmuni sm

what ever real faults it may have, is then used as a scapegoat. The
war agai nst communismis treated as a holy war or crusade. Christian
val ues like loving your eneny. forgiving seventy tines seven tines,
conpassion, solidarity and calling the sinner to conversion are
conveniently forgotten once a person or group is |abelled

i tconmuni st" Or usubversive".

Apost asy

72. Apostasy goes much further than heresy. It abandons the

Christian faith altogether. In the past, those who apostatised from
the Christian faith gave up the nane uChristian? But today it would
not be strategic for the worshippers Of the idol to admit that they are
no |l onger Christians. For convenience they still call thensel ves
Christians and continue formally professing the Christian faith, but
in fact they no | onger believe, much less live, the gospel of Jesus
Christ.

73. That they are not just heretical Christians but apostates becones
unm st akably cl ear when they begin to persecute the Church. They
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di scredit priests and pastors, nuns and theol ogi ans, church | eaders
and Christian comunities, harass them sonetines inprison them
torture and kill them When the Church and its theology is seen as a
dangerous threat to the national security state and when the Church
beconmes a target for national security strategy, then it is not just a
guestion of heresy but of apostasy.

74. In sone of our countries mlitary chaplains are sent to schools
to explain the total war against the people. They arrange canps and
conferences for church youth and Sunday school teachers; nmilitary

nmen are specially trained to take over catechismclasses. Alternative
councils of churches are set up, alternative church | eaders and
churches are pronoted to support the national security state

75. This persecution of Christians also involves vicious attacks upon
i beration theology. Right-wing sects are prombted in order to
underm ne and di vide those Churches that take the side of the poor
This is part of an inperialist strategy that does not even bother to
keep itself secret; it is spelled out clearly for Latin Anerica in the
Santa Fe Docunents | and ||

Hypocdsy

76. J esus issued many strong condemmati ons of the hypocrisy of the
scri bes and Pharisees. They did not always practise what they
preached. They were not in reality what they appeared to be in public,
they were whited sepul chres. Because they were nore concerned

about their popularity and their reputations than about the truth,
they became too cowardly to speak out about the real evils in their
soci ety. They strained out gnats while swallow ng canmels and saw

the splinter in soneone’s eye while overlooking the plank in their
own eyes (M 23:24; 7:5).

77. Is it not true that some Christians and church | eaders in our
countries are |like those scribes and Pharisees? They are very
cautious and itprudenti’ and do not wish to rock the boat. They are
either part of the rich and powerful or afraid of them Even when
there are obvious cases of injustice, they do not speak out or do
sonet hing about it. Wen hundreds or even thousands itdi sappeari’

it is especially hypocritical for church leaders to nmaintain their
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silence. W know that in some cases, this silence is even worse than
hypocrisy _ it is a mask for their conplicity in the udirty war".

78. There are those who claimto be non-partisan and talk of keeping
the bal ance, but they betray their partisanship by criticising mainly
those who question the status quo. They speak of reconciliation and
pati ence, but address this mainly to the victinms of the system and
the powerl ess. They pronote refornms as a uthird way", but restrict
peoplels participation to traditional forms. They profess conmtnment
to denocracy, but do not wi sh the people to exercise power

ef fectively. They warn agai nst the dangers of politicising the Church
but they often conprom se the Church through alliances and
negotiations with those in power. They accuse progressive Christians
of dividing the Church, but in sone countries they use their position
to force a split between the institutional and the popul ar Church
even denying that sone base conmmunities are part of the Church

79. There is hypocrisy in the use of double standards, while claimng
to have only one. For exanple, there are those who preach absol ute
non-vi ol ence, but while they condenm the armed struggle of the
peopl e, they sel dom question the use of arns agai nst the people.

They recogni se the right of self-defence when the state invokes it,
but not when the people exercise it. In the case of nmlitary forces,
they uphold the legitimte use of violence and criticise only its abuse;
but when it cones to the peoples use of arnms, they do not nmke the
same distinction. The ideol ogical reasons for such doubl e standards
are exposed by what they say about a state that is socialist,
anti-inperialist or progressive. Suddenly, they seemto have no
problem at all about the use of violence against such states, even
indiscrimnate Violence. This is a clear case. of double standards and
hypocri sy.

Bl aspheny

80. ldolatry is a sin against the first commandnment. O all the sins
related to it, none is nore scandal ous than the sin against the second
conmandnent _ bl asphemy. uYou shall not utter the name of

Yahweh your God to msuse itli (EX 20:7). It is blaspheny to m suse
the nanme of God in defence of inperialism Theol ogi ans of the
Institute of Religion and Denpcracy in the United States of Anerica
even conpare multinational corporations to the servant of Yahweh.
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This sin has deadlier consequences when somne bi shops and priests
become mlitaxy officers, thereby legitimsing the armed forces, and
when they publicly bless the weapons of war that are used to kil

our people, thereby justifying total war as a holy war. In sone
countries there are priests who are not only chaplains of the nilitary,
they even provide spiritual advice to | eaders of death squads. To

i nvoke the nane of the God of life to justify death and destruction

is blaspheny. It is giving scandal to the little ones (M 9:42;Lk 1 7:1 -2).

81. In the service of the idols, certain things and persons becone
sacred. Money and property and, above all, security are sacred.
CGovernment and nilitary authorities are like priests of a pseudo-
religion. In sone countries whites becone a sacred people. This too
i s bl aspheny.

82. Bl aspheny also takes the formof |lsatanisationll _ attributing
the work of the Holy Spirit to the devil. Satanisation refuses to see
the God of life in the liberation of the people. It sees the work of
liberation as the work of Satan and accuses the people of being
possessed by evil spirits. In his tine, Jesus was accused of being
under the power of Beel zebul precisely when he freed people from
evil spirits and healed them W al so remenber J esus’ warning about
the sin against the Holy Spirit (M 3:22-30).
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Chapt er Four

The Call to Conversion

83. The nost fanobus conversion story in the New Testanment is the
story of the apostle Paul on the road to Danascus. Before his
conversion, Saul (as he was then called) persecuted those Jews who
had been converted to the way of Jesus. He took sides with the
Sanhedrin, the chief priests of the Tenple, the scribes and the
Phari sees, agai nst Jesus and the people who believed in Jesus. In

ot her words, Saul sided with the authorities and the status quo

agai nst this new novenent that wanted to ttturn the world upside
downl, (Acts 17:6). Saul stood by and approved of the killing of
Stephen (Acts 7:58; 8:1). Stephen, like Jesus, was seen as a dangerous
threat to the Tenple and the Law (Acts 6:14-15). This was nore than
a religious conflict because the Tenple was the centre not only of
religi ous power but also of political and econonm c power, while the
Law was the guarantee that nothing in that society woul d change.

As far as Saul was concerned, Judaismhad to be purged of this new
novenent in its mdst. The disciples of Jesus had to be pursued in
every town and village, dragged out and stoned |ike Stephen

84. |tSaul was still breathing threats to slaughter the Lords disciples"
as he travelled down the road to Damascus armed with letters
authorising himto arrest any followers of the Way, nmen or wonen,
that he could flnd (Acts 911-2). Then suddenly it happened. Sau

nmade the startling discovery that he was on the wong side, that God
was on the side of Jesus and that the persecution of the people who
foll owed Jesus was the persecution of Jesus hinself.

[l Saul, Saul, why do you persecute me?

Who are you, Lord?

I am J esus whomyou are persecutingl, (Acts 9.3-5).

85. What was revealed to Saul was that God was not on the side of
the religious and political authorities who had killed Jesus. On the
contrary, God was on the side of the One who had been crucified as

a bl asphener, who had been accused of being possessed by

Beel zebul , who had been handed over as a tiaitor, an agitator, a
pretender to the throne of David and a critic of the Tenple (M, 26:
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62, 65-66; Lk 23:1-2,5,13). On the road to Damascus Saul was faced
with this conflict between these two i mages or beliefs about Cod.

He was struck blind by it. It was his kairos. Saul becane Paul when
he accepted in faith that the true God was in Jesus and that the risen
Lord was in the very people whom he had been persecuti ng.

86. This kairos on the road to Danascus nust be taken seriously by
all who in the nane of God support the persecution of Christians

who side with the poor. The call to conversion is |oud and cl ear

87. W nust be converted again and again fromthe idol of mammon

to the worship of the true God. W cannot serve two masters, we
cannot serve both God and manmon (M 6: 24).

88. Beware of false prophets. They conme to us disguised as sheep

but inside they are wild wol ves. W can recogni se what they really
are by their fruits (M 7:15-20). There are fal se prophets who say
there is peace when there is no peace (Jer 6:14; 8:11; E2 13:10). Hear
the prophetic voice of those who are being persecuted and

oppr essed.

89. God is calling us to abandon the practice of naking individuals
or groups into scapegoats who can be blanmed for the very Sins that

we ourselves commt. Mst of all the practice of using comruni sm

as a scapegoat nust be exposed and rejected. Comruni st regines

and novenents nust be criticised too, but they nust not be nade

i nto scapegoats.

90. W nust take seriously J esus’ accusation of hypocrisy. W cannot
sit on the fence and profess neutrality while people are being
persecuted, exploited and killed. W cannot remain silent because

we fear the authorities and do not want to rock the boat. J esus calls
all hypocrites to conversion.

91. Al of us who profess to be followers of Jesus of Nazareth are in
conti nuous need of conversion. Wile we see clearly the idolatry, the
heresy, the hypocrisy and the bl asphenmy of others, we ourselves

need to search our own hearts for remants of the sane sins and for
signs of triunphalism self-righteousness, dogmatism rigidity,

i ntol erance and sectarianism There should be no place in our hearts
for any kind of conplacency.
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Concl usi on

The particular crisis or kairos that has led us to the witing and
signing of this proclamation of faith is the conflict between
Christians in the world today, W have wi shed to make it quite clear
that those Christians who side with the inmperialists, the oppressors
and the exploiters of people are siding with the idolaters who

wor shi p noney, power, privilege and pleasure. TO m suse

Christianity to defend oppression is heretical. And to persecute
Christians who are oppressed or who side with the oppressed is
apostasy _ the abandonnent of the gospel of Jesus Christ.

VWhat we are dealing with here is not sinply a matter of norality

Or ethics. Wiat is at stake is the true neaning of our Christian faith.
Who is God? Where is the true Jesus? It is not those Christians who
struggl e agai nst oppression who are heretics, but those who support

the forces of evil and death. The nanme of God is being bl asphenously

m sused.

This proclamation was witten and signed to give an account of

the hope that is in us. Like the disciples who travelled along the road
to Emmaus we are sonetimes tenpted to give up hope. As the two

di sci pl es say: uQur own hope had been that he (Jesus) would be the

one to set Israel freeii (Lk 24:21). What they still had to |l earn from
Jesus and what we need to be remi nded of again and again is that

the way to freedom and salvation is the way of the cross. uWas it

not ordained that the Christ should suffer and sO enter into his glory?"
(Lk 24:26). There is 110 cheap solution or liberation. There is no easy
road.

Because of our faith in Jesus, we are bold enough to hope for

sonething that fulfills and transcends all hunman expectations,

nanely, the Reign of God. We are even called to live with the hope

that those who collaborate with the idols of death and those who
persecute us today will be converted to the God of life.

None of this can happen, however, w thout pain, suffering and

many deat hs. Jesus prom ses us the Reign of God but he al so

prom ses that uthey will hand you over to the Sanhedrins and scourge
you in their synagogues? uYou wi |l be dragged before governors and
kings." uBrother (and sister) will betray brother (and sister) to death,

and the father his Child." uYou will be hated by all on account of ny
nanel’ (M 10:1 7-22).
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The di sciple cannot be greater than the nmaster, and we are
following the path of a crucified Christ. Watever twi sts and turns
the road m ght take, be firmand steadfast. The pain we undergo is
part of the birthpangs of a new creation.

The experience of our seven countries working together to

conpil e this docunent over a period of two and a half years has
been an exanple of solidarity. W hope that such exanpl es of
cooperation and di alogue will continue, will develop and will be
extended for the benefit of all

Qur oppressors organi se thensel ves nationally and internationally.
We cannot afford to face the struggle separately. Solidarity is not
optional if we are to pronote the cause of God in the world. W cal
on fellow Christians in the Third World, in industn’al capitali st
countries and in socialist countries to build a network of exchange
and cooperati on.

July 1989
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