
  

penenw _hANlse 9_g 1z 

  

  

Vol. 4 No. 4   

  

S NE'WSL. TTER OF SUPPORT MINISTRIES 

NOVEMBER 1986 
  

“Beloved, being very eager to write to 
you of our common salvation, | found it 
necessary to write appealing to yau to 

contend for the faith which was once for 
ail delivered to the saints. For admission 
has been gained by some .... who pervert 

the grace of our God .... and deny our 
only master and Lord Jesus Christ.”” So 
wrote Jude, who evidently would have 

preferred to write something about our 
common salvation. B 

    

1 have the same mind and desire to write 
in a way that keeps our eyes simply on 

the Lord, and encourages us to walk 
purposefuily in the Way with Him. But 

we live in a time when the Gospel is being 
subverted from within the Church itself. 
We- all have a responsibility to encourage 

one another in the Truth of the Faith 
once for all delivered to the saints. 

! have once again written about issues | 
frequently wrote about in times past. 

Alas, what | then warned fellow Chris- 
tians against is now believed by many in 
the Church, and purposefully striven for. 

When Christians in leadership in Church 
or State, do all in their power to prevent 
fellow Christians from freely fraternising 
with one another, one has become accus- 
tomed to saying that the Gospel is no 

longer being rightly perceived. We might 

even describe it as apartheid. 

An earfier brand of liberation theology 
used an ideoiogy of separation to preserve 

zn Afrikaner national identity and to 
establish a political power base. In 1963 

the SACC described this theology 
and ideology of apartheid as a pseudo 
gospel. It was Afrikanderdom’s method 
of seeking a way of salvation for itself, 
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woking a variety of Biblical texts like 

““Separate yourselves from the peoples af 
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We saw in this a misuse of scripture for 
cuitural and political reasons. This WAY 
was pressed upon us as the Christian way 
with an insistent intensity in the sixties. 

It had its genesis in a determined and 
understandable effort by the Afrikaner 
people to find a solution to their probiem 
of the power of British imperialism, 
which smothered their aspirations in the 
land of their birth. The defiverance of 
Afrikanerdom was striven for through the 
Church, which seemed to be the only 
institution left to Afrikaners after their 
defeat by the British in 1902. The 
Church, and the nation within the 
Church, found it’s model in the deli- 
verance of Israel from Egyptian bondage. 

The Afrikaner people saw a way of salva- 
tion through the use of the ideclogy of 
apartheid, as a political instrument to 

secure an independent future for them- 
selves. Opposition to it was seen by both- 
Church and State leaders to be disobe- 
dence 10 God. But it was a pseudo Gospel 
because there was in it nothing to do with 
the redeeming work of Jesus Christ. It 
was a misuse of Scripture. It was a 
cuckoo hatched in an ecclesiastical nest. 

| have come to believe that we becomne 
like that which we most hate. In order to 
confront and destroy the fruit of Afri- 
kaner Liberation theology, another power 
is teing raised up which is simply another 

brand of the same thing. This form of 
Liberation theology is devised to serve 
Black national aspirations in a struggle to 
be free from White domination.- Here 
dgam there is no place for the redeeming 

t iin the- 

  

Nev‘ resmnem. 

THERE RRE CUCHOOS HATCHING 
IN THE CCCLESIASTICAL NeST 

Essentially both forms of Liberation- 
Theology try to put things right by hand- 
ling the fruit of sin, as it is expressed in 

social structures, without effectively 
handling the root, which is sin and guilt 
in peoples lives. Thus a false hope is 
raised in God's Name that the well being 
and peace long desired will appear as 

people are delivered from political 

oppression. 

The first form of Liberation theology 
which -we have considered drew its ideo- 
logical power from a false understanding 
of what scripture has to say about 
avoiding morally corrupting relationships 

and a false reverence for what appears to 
be God's pre-ordained creation of 
national identities, instead of finding 
unity in a common discipleship in Christ. 
The second draws much of its punch 
from the misuse, or over-simplification of 
the meaning of “the poor” in scripture. 
Both have assumed the way to put things 

right to be strong politicai action, and 
the second, as the Kairos document 
makes clear, is orientated towards the 
concept of a holy war, against what are 
construed to be the enemies of God. This 
is an Islamic theology. A Christian under- 

standing is that war is a matter reluc- 
tantly entered upon as the lesser of two 
evils. 

Since both these ideologies presume to 
heal the hurts and oppressions that exist 
among men without Jesus’ handling of 

the root of ‘our disorders in our sinful 
condition, this means that we “deny our 

only Saviour and Lord,” Jesus Christ. He 
is essentially irrelevant. What is more, like 
the foolish~Galatians, we have, in God 
Name, turned ta salvation by moralis 
and good works with all the self righ 

    

  

eousness which that way of life producss. 

    

  

 



       

  

This is a deeply destructive cuckoo in the 
Christian nest. | do not find it difficult to 
recognise that cuckoo. | have been there 
during a significant period of my ministry. 
Liberation theology, from what ever 
source it may come, is essentially a mis- 
use of scriptural truth for power political 
ends. But the power to whom scriptural 
truth points is God, who Himseif, and 
who alone is “The Truth”. He is the lamb 
of God. By Him alone sin and guilt are 
handled for all men. He sat down at the 
table with, and ministered to sinners who 
were the oppressed and the oppressors. 
But you cannot turn Jesus into an 
ideology without losing Him. You are 
then left with an idolatry- masquerading 
as God’s Truth. This will possess a 
dynamic other than the Spirit of God, 
who in the widest sense works our salva- 
tion. “Not by might, nor by power, but 
by my Spirit, saith the Lord.” 
{Zech. 4 : 8). 

- MISUSED 
  

  

The poor who are always with us, are 

2iso 2lways exploited. God's love for the 
poor has been grossly misused for politi- 
cal erds. White South Africans, many of 
whom had no strong feelings in times 

past for the deplorable condition of the 
poor, and tiie gross inequality of oppor- 

tunity for black people in our land, have 
suddenly begun to wring their hands in 

public about the poor suffering from the 
effects of sanctions. The question is, 

however, whether, for many of us the 
probiem is really the threat which sanc- 
tions pose to our own well being. 

What happens in Liberation theology is 
that the poor whom God loves and upon 
whose side He is, are- too narrowly 
defined: We need to spend a little time to 
cohsider who were the poor among 
whom Jesus mixed, and on how Jesus 
described the purpose of His coming into 
the world. ? v 

There were various categories of the poor 
with whom Jesus was particularly in- 

volved. They were not only the materially 

poor and destitute. They were ‘‘out- 
siders” “of various kinds. The most 
obvious were those who were disrepu- 
tabie because their poverty or their occu- 
pations, ied to their being un-educated 
and ignorant in a religious sense. The 
religious ignorance of the poor, and the 
dishonest or immoral behaviour of others 
whose trades were proscribed, deprived 
them of any hope of salvation, according 
to the religiously respectable. Jesus’ 
enemies spoke with contempt of His 
friends as. prostitutes and tax collectors 
(Mk. 2: 16 = 17). They were the poor. 

  Proscribed_occupations included usurers, 
Colfecitrs-andt herdsmen 
ause-they v 
  

   
   

“Jesus is on the side of people who 

      

are bowed down by disabilities of any 
kind. These might be aippling anxiety, 
futility, frustration or a sin-laden conscience” 

The self righteous pharisee in Jesus’ 
parable included in his Mlst of outsiders, 
robbers or extortioners, adulterers and’ 
tax collectors. (Lk 18 : 11). Certainly the 
Gentiles and Samaritans were in this 
category also. When Jesus announced ‘the 
coming Kingdom in the synagogué in 
Nazareth, the Jews who heard Him 
wanted to kill Him. The reason was that 
Jesus gave them an example of God using 
a Gentile woman in Sidon to be a blessing 
to Elijah, and told them that the only 
leper Elisha healed was not a Jew but 
Naaman the Syrian. Jesus was justifying 
His ommision of words from His quota- 
tion from lsaiah which were regarded as 
referring to the Lord’s condemnation of 
the Gentiles on the last Day. (See “And 
the day of vengeance of our God.” _ 
Isa. 61:1~2 and Lk.4 : 16 — 29). He 
also responded to the need of a centurion 
of the oppressing army and commended 
his faith, and had the time to chat about 
sin and salvation with a Samaritan 
woman. He said He had come for sinners 
like these and not for the apparently 
righteous. 

  

OPPRESSED 
  

Jesus reached out to those who knew they 
were outsiders as well as those who did 
not. The father in Jesus' parable, so 
prodigal in his love, was ready to embrace 
the obvious outsider son, stinking of pig 

styes as he was and aiso the self righteous 
“‘insider”, the peevish and joyless elder 
brother. Jesus’ catholicity of love is 
breath taking. 

Jesus has a lot of time for the physically 
and spiritually oppressed. He sent his dis- 
ciples to proclaim the Kingdom, and ta 
show the signs of its toming by healing 
the sick, raising the dead, cleansing lepers, 
and casting out demons. (Mt. 10 : 8). 

He cares also a2bout his disciples, and 
wanted them “to be with Him” although 
some of them were capitalists in the 
fishing industry like the sons of Zebedee. 
Another was, or had been, 2 zealot, and 
another a tax collector. He called them 
His little ones, and said that those who 

gave them everr’a cup of water in His 
name would be blessed. (Mt. 10 : 42). In 
St. Luke’s account of the beatitudes Jesus 
is clearly addressing His discipies when He 

lessed are you p 

£ God”. | 

disciples who have accepted the insecu- 
rities of poverty and also persecution as 
they carry the Gospel to the ends of the 
earth. (Lk. 6:20 — 22). They are the 
poor in their vuinerability. 

His face is also toward all who labour and 
are heavy laden. (Mt. 11 ; 28 — 29). That 
is ta say, He is on the side of people who 
are bowed down by disabilities of any 
kind. These might be crippling anxiety, 
futility and frustration, or a sin-laden 
conscience. -He promised them a new 
peace and freedom as they accepted the 
yoke of lives yielded to Him. 

-~ PHARISEES 
  

  

There follow His woes spoken to the rich. 
How hard. it is for a rich man to enter 
the Kingdom of God, (whether the riches. 
are material, spiritual, moral, or ideolo- 
gical righteousness). It is easier for a 
camel to go through the eye of a needle. 
But we are told, even that is possible with 
with God. (Mk. 10 : 27). 

We must not, in our description of the 
poor- overiook- St. Matthew's version of 
the beatitudes. These seem to be addres- 
sed primarily to the Jewish Christians, 
whose temptation, derived from their 
Jewish background, may well have been 
self righteousness. That is the temptation 
of moralists and ideologues in all ages, 
whether these are conservative or radical. 
The first of the beatitudes informs, 
once again, His disciples: ““Blessed are 
the poor in spirit, - for theirs is the 
Kingdom of Heaven”. If then, a rich man 
has a deep sense of his sinful condition, 
and places all his possessions at the Lord’s 
disposal, to be used as He may determine 
he too may receive the Kingdom of God? 

  

Jesus also .came to bring good news te 
pharisees. A surprising number of the 
Lord’s parables were beamed in their 
direction to encourage them to respond 
to the Gospel. Evidently they toc were 
poorer than most. This is good news for 
pharisees of this-and every aga! 

Jesus. came to preach good news to the 
poor. We now have those words, “the 
poor” in perspective in a New Testarnant 
context, as we considered the very 

  

people with whom Jesus mixed and ta 
whom He addressed Himself. 

          
  

   



  

  

Now let us consider what He did to deli- 
ver the poor from oppression. The first 
thing He did was to announce the King- 
dom. The first three Gospels record the 
announcement in rather different ways. 
Let us look at them. Mark says tersely, 
“Now after John was arrested, Jesus came 
into Galilee, and saying “The time is ful- 

filled, and the Kingdom of God is at 
hand. Repent and believe in the Gospel”’. 
Matthew tells us that Jesus went into 
Galilee, and that in Galilee of the Gentiles 
the people who sat in darkness have seen 
a great light, dnd for those-who sat in 
the shadow of death light has dawned. 
Galileans seem to have been despised by 

Judeans. ““Can any good thing came out 
of Nazareth? said Nathanael”. Here then 

© is a message of hope for outsiders. From 
that time Jesus began to preach, saying, 
Repent, for the Kingdom of Heaven is 
athand.” (Mt.4:13 —-17). 

  

THE POOR 
  

In Luke’s Gospel Jesus is described as 
entering the synagogue in Nazareth, 

- where-he-was-given the book-of Isaiah to 
~read. He chose a passage from Chapter 
812 1 =~ 2. In_reading this, He, by impli- 

-~ cation, claimed-tc be-the Messiah. "The 
Spirit of the Lord is upon me”, He read, 
“because He has anointed me to preach 
good news to the poor. He has sent me to 

proclaim release to the captives, and re- 

covery of sight to the blind, to set at 
liberty those who are oppressed, to pro- 
claim the acceptable year of the Lord”. 
He added, “Today has this scripture been 
fulfilled in your hearing”. 

Now who were the poor? | think we 
know by this time. What was their cap- 
tivity and from what kind of oppression 
did they suffer, is the next question. 
There are several things to be said about 
that. The first is that if Jesus was spea- 

“king about prison walls, and His unloc- 

" king prison cells or dungeons, He was not 
as good as His word. He did not rescue 
His cousin John the Baptist from capti- 
vity, nor, for that matter die He visit him 
in prison. What kind of prison was He 
talking about in the parable of the sheep 
and goats ? (Mt. 25:31.ff) Would He 
not have done what He toid us to do? Or 
is he there too talking about bondages 

- worse than imprisonment, May it not be 

true that to be in prison. knowing Salva- 
tion in Jesus Christ is to be preferred to 
“freedom” outside without Him? 

Could it be, after all, that this captivity 

znd oppression is something ultimately 
more grievous than that suffered by the 
laws in Egyptian bondage, from which 

were delivered under the Old 
N 

   
  

   

  

“Lucifer counsels us to concentrate on 
the fruit of evil and sin, in putting 
societies right. That leaves the root of 
sin to remain and proliferate 
more of it's baleful fruits” 

v 

dour ? (2. Cor 3 : 7). Could it not be that 
what Jesus accomplished was the far- 
more  significant  passover victory, - 

achieved in His death and resurrection ? 
Was He not speaking ta the people of 

Nazareth about what is so succintly con- 

veyed by words in Colossians 1 : 13 — 14. 

to the Kingdom of His dear Son, in whom 
we have redemption, the forgiveness of 

our sins”. Are not guilt and being in bon- 
dage to the deceiver the most terrible of 
all oppressions, and bearing withal an 

eternal significance ? s there not only one 

place in the universe where-our guilt can 

be healed, and is the name of that not- 
Jesus? Is not sin and guilt the most 
potent cause of human affliction both 
personal and social? And what prevents 

us. from seeing that, if it is not a blindness 
with which the ruler of this present evil 
age afflicts us ? Does not Jesus also pro- - 
claim “the recovery of sight to the blind"" 
when He proclaims His Kingdom? 

  

  

ROQOT OFSIN 

Do we not see clearly who it is with 
whom Jesus came to do combat? God is 
not against any.man. He is only against 

the deceiver of the world, whose name is- 
Lucifer. The pseudo angel of pseudo light 
seeks to unseat Jesus, who proclaims His 
Kingdom. Lucifer counseis us to concen- - 

trate on the fruit of evil and sin in putting- 

societies right. That leaves the root of sin 
to remain and proliferate more of its 
baleful fruits. This is he who counsels us- 
to clean only the outside of the cup, but 
Jesus says, “First cleanse the inside of 
the cup .... that the outside may be also 
clean”, (Mt 23:25 — 26). Yes, we are 
also to unbind the burdens of economic 
and political oppression, and care for the” ~ 
widow and orphan, (James 2 : 14 — 16). 
Undoubtedly too the black people of our 
land have been sharnefully treated as out- - 
siders, and that by feilow Christians. 
Those who do such things bring upon 

judgement 
com 

the of ‘God, themselves 
be e‘ anded to love orfe 
     

-“in Christ Jesus for good works, 

But do not tell people that the Good 
News in Jesus Christ depends now, and 
ultimately, on what men.and women can 
do to produce a better world. (See Kairos 
Document, Page 20. “A message ‘of 
hope)”. That is not the Christian’s hope. 
That is a sick joke to anyone who has any 
historical perspective. If that is ail we 
may expect, we are without God and 
without hope in the world. But it is not 
all because the Good News is now and 
uitimately,” “Christ in me the hope of 
glory”. 

  

 GOOD WORKS 
When John the Baptist in prison began to 
doubt whether Jesus was the Christ, Jesus: 
told his disciples to say, “Go and tell 
John what you hear and see: the biind 

  

.. receive their sight and the lame walk, 
lepers are cleansed, and the dead are 
raised up, and the poor have the good 
news preached to them’. Jesus~ was 
fighting for the poor. He is striving with 
all His powers against the blindness of 
men. He tells us so when He says, “From 
the days of John the Baptist until now 
the Kingdom of heaven has been coming 

violently, and men of violence take it by 
force”. (1 prefer the foot note in R.S.V.) 
The most dramatic evidence of the 
violent conflict is the casting out of 
raving and writhing devils. The ultimate 
battle is won on Calvary. It is not a 
battle against men. _ 

But never let it be said that this removes 
from us the responsibility of feeding the 
hungry, -and removing oppressive social 

structures Yfrom the shoulders of those 
who are beloved of God. At the same 
time we are told in Ephesians that the 
redeemed "“are His workmanship, created 

which 
God has prepared before hand that we 
should walk in them”, (Eph. 2:10). 
These good works will certainly irciu 
‘what Jesus told His disciples to d 
signs of the Kingdom. 

             



  

  

      

The Liberation theology understands the 
poor essentially as the proletariat. This is 

3 gross misuse of the truth of the Gospel 
for political ends, inspired by a legitimate 
yearning for freedom. To this | say, 
“Liberation, both personal and social, a 
resounding YES! But to liberation 
theclogy a resounding, NO! This theology 
of the poor is a theology without the 
redeeming work of Christ. It is pseudo. 
It is a rather nasty cuckoo hatched in the 
ecclesiatical nest. 

, 
It must also be said, however, that there 
would have been little desire to mani- 
pulate Holy scripture in this way, but for 

the aimost total impotence of the Church 
to get to grips with people’s deepest 
needs, and to equip them with the spiri- 

tual dynamic to care even for the spiritual 
and social needs of members of their own 
congregations, let alone for the social 

needs of their own neighbourhoods. 

Tiresome cuckoos in the ecclesiastical 
nest are sanctified political ideologies and 
counter ideologies. These will always turn 
out to be false gospels, which cause us to 

excommunicate one another. There is no 
political absolute. Neither Capitalism nor 
Socialism nor anything in between, will ! 
work effectively without the people who 
have the right disposition to make them 

beneficent. There is always a need for a 
godly pragmatism. 

Jesus did not promise us Utopia. He 
promised and established a Kingdom, 
which will find its consumation only at 
the End Time. It is a Kingdom of God 
but even now we receive the first install- 
ment of our Kingdom inheritance as the 
Holy Spirit comes to abide in us, (Eph. 
1:13 — 14). This is realised eschatology. 
It is foolish to suppose, however, that 
Chrisitans who receive the first fruits of 
their inheritance and who live in a fallen 
world. could produce an ideal society. 
Jesus did not promise that at al, nor did 
the early Church expect it. Church people 
have often throughout history chased this 

-will of the wisp which leads them over a 

bt | 
e political spirit  takes over with 

refigious fervour and dynamic, and we 
-~ may be plunged into Jihad, a holy war of 
- varying degrees of intensity. But the holy 
war is not a Christian concept at all. It 
is, however given expression in a mild 
form by Christians who are no longer 
able to communicate in any way with 
one another for political reasons. When 
this happens the - counter ideology, 
brought into existence to remove apart- 
heid, becomes itself an expression of 
apartheid Christians are separated, not on 
account of differences in race or culture, 
but for political reasons. Thus Christians 
-who are conviniced that the application of 
sanctions is in their judgment not the 
wisest way of r ng the common 

      

    

objective of a more righteous social 
order, may be ‘‘excommunicated” 
because they do not adhere to the true 
doetrine-of political salvation....    

       
‘K v | 

at a deeply significant spiritual event in 
our land, not to meet with two other 
South African leaders who are in good 
standing in their’ Churches ? These 
American friends were evidently bruised 
and distressed by being obliged to con- 
form with what seemed to them inconsis- 
tent with the Spirit of Jesus. He sat at 
table with outsiders like tax collectors, 
prostitutes and also with pharisees, The 
fact is that He gave His life on the cross 
for sinners. St. Paul reminds us of this. 
and encourages us to be of the same mind 

when he says, “Welcome one another, 
therefore, as Christ has welcomed you, 

for the glory of God.” (Rom. 15: 7). He 
has only got sinners to welcome! 

It is quite clear that the American visitors 
handed a.situation not of their choosing, 
with dignity and grace. But for us who 
live here, there are questions which 

disturb the mind. For Christians the most 
important thing aboiit a man or woman is 
they have been redeemed by the Lord 
Jesus and are children of God through 
Him. That one is the President of thi 
Republic, and another is the Chies 
Minister of KwaZulu, and another is 
Bishop, is a quite secondary matter to us. 
But how are we to handle the implici 
declaration that certain persons are 
persona non grata, or excommunicated, 
because their political views are of a 
particular kind ? What validity does such 
a declaration, and the consigning to hell 
of Margaret Thatcher and Ronald Reagan, 
also Christians in good standing, have? 
Should we all cold shoulder one another 
for political reasons? 

A further question which teases the mind 
is, can we expect all other Anglicans, both 
white and black, who may believe with 
integrity that a better way than sanctions 

couid be found, to await the same treat- 
ment ? | am not asking who has more or 
less political wisdom. The question is 
simply, are we to expect a new dispensa- 
tion in which we may be regarded as 
being in some sense in schism for not 
adhering to a particular doctrine of 
political salvation ? A further guestion 
which remains to be asked is, was it not 
strange that suck a political decision 

should have been made by a spiritual 
authority, or was this a spiritual decision 
made for political reasons? Whatever the 
answer may be, it would seem that we 
have one of the offspring of the Cuckoo 
of Liberation theolagy being inserted into- 
the ecclesiastical nest. It is important that 
we recognise cuckoo chicks when we see 
them. By them the faith once delivered to 
the saints is being eroded. "'Gird upyour 
minds, ... set your hope fully upon the 
grace that is coming to you at the revela- 
tion of Jesus Christ.” (1 Pet. 1:13.) 

o 
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The aim of the Support Ministries is 
10 serve the wark of God in Jesus 
Christ in the power of His Spirit in 
the CPSA and the wider Church in 
these ways: 

i. By supporting personal and con- 
gregational renewal in the Christ- 
ian faith in worship and prayer, 
in growth and evangelism, in com- 
passionate service and mission. 

ii By supporting ministries which 
stimulate such renewal. 

iii By supporting congregations 
which are concerned for or in- 
volved in renewal for themselves 
or their communities. 

iv By supporting co-ordination and 
communication of news, resources 
and events for the mutual benefit 
and encouragement of Christians. 

The foliowing are the trustees of 
Support Ministries Trust: 

CHAIRMAN: 
The Rt Revd B.B. Burnett, 
20 Milner St, Grahamstown 6140 

The Rt Revd Michael Nuttall, 
Bishop of Natal, Bishop’s House 
§ Chaceley Place, Momingside, 
Durban 4001. 

The Rt Revd Jacob Dlamini 
Bishop of St. John's, P.O. Box 163, 
Umtata 

The Revd Canon Ross Cuthbertson, 
St. Gabriel’s Parish, 28 Essex Streat, 
Jacobs 4026 

The Revd Kenneth Crosbie, 
Parish of St. Mary, P.0. Box 444 
Potchefstroom 2520 

The Revd Peter Laithwaite,. 
~ St. Peters Rectory, Main Road, 
Hout Bay 7800 
The Revd Canon Peter Lee, 
14 Orchard Street Orchards 2192 

The Revd Michael McCrum, 
312 Border Road €ast, Lynhwoot, 
Pretoria 0081 

The Revd Zipho Mnyandu, 
Parish of St. Barnabas, P.0. Box 18, 
Kwa Thema 1563 

The Revd Theophilus Ngubane, 
P.0.Box 79, Eshowe 3315 

The Ven Eric Pike, 5 Botha Road, 
Selborne, East Londan 5201 

" The Rev Canon Denison Smitt, 
40 8th Avenue, Walmer 6065 

Mr Peter Taylor, 6 Havelock Cres., 
- Nahoon,-East London 5201 

  

    

   



  

    

  

  

  

  

     


