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CHURCH AND STATE.

I N APARTHEI D SOUTH AFRI CA

By The Reverend Frank Chi kane

Anbr ose Reeves, Anglican Bi shop of Johannesburg in the 19505, was
deperted fromthe country after the Sharpeville massacre, the reality of
whi ch he was working to expose. In Britain, he was President of the Anti-
Apartheid Movenment from 1970 until his death in 1981. The first
Anbr ose Reeves Lecture in his menory was delivered in London on Apri
22nd, by the Rev Frank Chi kane, Secretary of the South African Counci
of Churches. . Frank Chi kane

Bi shop Anbrose Reeves is known for his

opposition to various apartheid measures

of the 19505. especially Bantu Educati on.

He |l ed the appeal for the treason trialists

of the 1950s. resulting in the formation of the

Treason Trial Defence Fund which laid the

foundation for the Defence and Aid Fund.

He was instrunental in arranging the agree-

ment that ended the Al exandra bus boycott

of 1957. But the npbst outstanding of his con-

tributions in South Africa against the raci st

and vi ol ent system of apartheid was his ef-

fort to expose the truth about the crue

Sharpeville shootings. He left South Africa

for six nonths to give world-w de publici-

ty about it. and then got back only to be

deported for his witness and protest agai nst

the evils of the apartheid system

" | would like to submit that Bishop Am

brose Reeves is pan of a long tradition of

church struggle in South Africa to wtness

and protest against the evils of the apart-

hei d system however peripheral or

marginal this can be. Wthin this tradition

we think of Archbi shop Trevor Huddl eston

who believed that the function of a priest

A was not to be silent in the face of injustices.

He exposed and opposed renoval s and

evi ctions based on apartheid | aws and he

stood for victine of the pass laws. ’

Church Wtness

Agai nst Apartheid

We al sol have people like The Rev. M chae



Scott. who founded the Canpaign for Right
and Justice. He was gaoled for helping to

or gani se passive resistance against restric-
tion of Indians in South Africa. He was ar-
rested and convicted for breaking up the

G oup Areas Act. by living with Africans

in a shanty-town just outside Johannesburg,
in solidarity with Bl acks.

Anot her is Father Cosnpbs Desnond who

canpai gned vi gorously agai nst forced
renoval s, focusing the spotlight on the in-
famous resettl ement canp of Di nbham For

his wi tness he was banned and house- ’
arrested. One would think also of Arch-

bi shop CGeoffrey C ayton; the controversia

Bi shop John Wllians Col enso; the Very

Rev. Aubie Gonville ffrench-Beytagh and

many ot hers.

Thi s, though, was not representative of

the mainstreamtradition of the practices of
the church in South Africa. The mai nstream
ecclesiastical tradition in the main played
alegitimsing role for the Wiite minority
raci st government, assisting in concealing
the seriousness of the injustice inherent in
this systemand also in the distortion of the
reality in that country.

The Dutch Reformed Church in par-

ticular justified the apartheid system

theol ogically, although initially it was bas-
ed on what was referred to as the

"weakness of sone’. Because of the

"weakness of sone’. it was agreed that

Bl acks and Whites should not share in com
nmuni on together fromthe sane table. This
resolution .was taken in 1857 and had

di sastrous effects on the life of the church
and that of society in general in South
Africa. or course, there were. and there stil
are. dissenting prophetic voices |ike Dr
Beyers Naude and others within this
tradition.

Propheti c Voi ces

On the other hand, the churches which

bel onged mainly within the tradition
represented by nenber-churches of the

Sout h African Churches had nost of the
prophetic voices, such as those referred to
above, and prophetic nmonents like the

prot est agai nst Bantu Education and the
Church C ause issue in the 19505; the Cot -
tesl oe Conference in the early 19603 which
rejected racismas inconpatible with the
Cospel or the Christian faith; the controver-
tial 'message to all South Africans’ in 1968
and the resolution on conscientious objec-
tion in the 1970s. But, in the main. they were
part of the tradition of the doni nant

i deol ogy whi ch perpetrated .the racist
system

There are three ways in which the church

can respond to the crisis we are facing 111
South Africa. and this can be applied to
many ot her situations.

| The first one is that of support for the
system This is inconpatible with the

Cospel and any sense of justice in the
wor | d.

| The second way is that of non-

i nvol venent or neutrality. | wish to submt
here that it is conpletely inpossible to re-



mai n neutral or uninvolved in the face of
gross injustices and violation of human
rights. Neutrality here is tantanmount to sup-
port for the status quo.

| The third way is that of a critical involve-
nment in society where the church plays a
prophetic role.

It pains me to say that since prophets like
Bi shop Anbrose Reeves spoke strongly

agai nst apartheid in the 19505 and 19605.

nei ther South Africa nor the world took
seriously these isolated but clear prophetic
voi ces. At the United Nations for instance,
Bi shop Reeves said that the "choice"

before the world was a clear one. It was

bet ween "effective international action and
the probability of bloodshed on a vast

scal e". Since then we have | ost thousands

of lives in South Africa.

Sense of Justice Dull ed

Bi shop Anbrose Reeves said that apartheid
had "dul |l ed" the sense of justice of the
Whites in South Africa and today. nore

than a quarter of a century later, there are
still people who think that Wiites in South
Africa can actually denonstrate a sense of
justice along with their own privil eges
guaranteed by apartheid | aws.

Today, we are in a worse situation than



&
ever before. The noist |aws have now firm
|y been entrenched as a basis of govem
ing that country. Wite dom nation and
privileges have been secured within the
new tricameral constitution whilst, on the
ot her hand. violent means have been
enpl oyed to suppress and silence the
Black majority at great costs.
Chstructing Peace
Lately we have seen the banning of 17 non-
viol ent and peaceful organisations and
stringent restrictions inposed on the
| argest trade union federation in South
Africa, the Congress of South African Trade
Uni ons (COSATU ). W have seen the ban-
ni ngs of about 18 respected | eaders of the
majority of South Africans. Church | eaders
in South Africa were particularly horrified
by the governnent action of restricting two
| eaders in the persons of Ms Al bertina
Sisulu and M. Archie Gunmede, co-
"presidents of the UDF, who were tireless
workers in the cause of peace in two of the
nost desperate crisis areas in our land, -
the KTC in Cape Town and the war in
Pietermaritzburg. Natal, respectively.
Fromthis oppression of peacenakers the
church | eaders concluded that the
authorities are 'deliberately obstructing
| peace in our country and encouragi ng
vi ol ence anongst our people’
The procl amation of February 24th 1988
prohi bi ted organi sations from"carrying on
or performng any activities and acts
what soever". closed all possible effective,
non-vi ol ent and peaceful means of. opposi -
tion to apartheid. It is clear fromthe order
that the governnment is saying to the
voi cel ess and di senfrachised majority, "no
peaceful, non-violent, political activity and
resi stance agai nst apartheid is going to be
al l owed. Instead, we want you on the
battlefield."
The M nister of Law and Order, M
Adriaan VI ok, continued this interpretation
of the order when he said in parlianment that
t hese organi sations which clained to be
nonvi ol ent realised that they could not suc-
ceed mlitarily against South Africa and thus
they used non-violent nmethods to try and
"ovezthrow the state
The State Chooses Viol ence
It is this clear choice of violence by those
i n power which noved church | eaders in
South Africa to hold an energency neeting
to decide on a couple of actions in this
regard. The mai n concern of churches was
that they are the ones who encouraged the
l'i beration novenents in South Africa to use
non-vi ol ent nmeans to end apartheid. The
closure therefore. of all non-violent neans
40 change the systemcreated a crisis for the
churches. It raised noral questions as to
whet her those who made these statements
coul d continue doing so w thout providing
alternative avenues for the victins of apart-
hei d. One of the questions was whet her we
can still accuse the |liberation novenent of
violence if the governnment has itself openly
resorted to viol ence.



It was because of this crisis that church

| eaders decided to march to parlianent to
deliver a petition which urged the State
President to take the followi ng i mediate t
action for the sake of peace to avoid bl ood-
shed and deat h.

| The lifting of the restrictions of the
February 24th 1988 and the end of the state
of energency.

| The unbanni ng of all banned organi sa-
tions, the release and renoval of restric-
tions on political leatlets, allowexiles to
return and free all political gletainees.

| Then enter into negotiations to evolve a
new di spensation in which all can live
together in peace, freedomand justi ce.
This. the church | eaders believed, was the
only way in which the problems of South
Africa can be resolved. You all know what
happened afterwards. The church | eaders
were sumarily arrested and | ater accus-

ed of "choosing violence and comruni sm’
above Christianity" (Adriaan Vlok) in that
| anent ably peaceful march. They were ac-
cused of hiding behind the "cl oak of
sanct i noni ousness" and, warned that the
government woul d not hesitate to act

agai nst the church | eaders. Like Bishop
Reeves who was called a "nmeddling

priest”, the church | eaders were accused

of being "political prisoners.”



P W Bot ha responded to the actions of

the church | eaders by attacking Arch-

bi shop Desnond Tutu and thereby the

church | eaders 1n a letter to Archbi shop

Tutu. This started an exchange of letters

whi ch hei ghtened the tension between the
Church and the State in South Africa.
Christian Wtness

A Life-And-Death |ssue

The church | eaders neverthel ess have re-
conmitted thensel ves to witness. protest

and act to end apartheid, irrespective of the
consequences and these attacks agai nst

them

The consequences of the stand of the

churches are very serious. The risk has
beconme a physical one. It is arisk in the
hands of the official security forces, the risk
of church | eaders being elimnated or

mur der ed by sophi sucat ed and pr of es-

sional death squads, right-wing units. or
crazy individuals notivated by such

virul ent attacks agai nst specific church

| eaders as the State President, M

P W Bot ha has done

News may have reached you al ready

that. following the intensified church-state
contlict in South Africa during February

and March, physical threats and actual at-
tacks on church | eaders and personnel in

the church have increased. Reports of at-
tacks on the home of Dr Allan Boesak and

his fam |y have been made public, the m
tensified raids and summary detentions of
SACC staff 1n various regions in the coun-

try may have been brought to your notice.

The traumati c hostage drama on Apri

1 1th 1988 by a gunman who hel d one of our
staff nenbers, and. threats by a Wite gun-
man after mdnight this | ast Friday at Khat-
so House to force the night watchman to

open the building for him all these acts, by
the forces of darkness in defence of the evi
and raci st apartheid system have turned

our Christian witness in apartheid South
Africato a life and death issue.

To be a Christian in South Africa is no

nore a luxury or just a matter of tradition

of "civilisation' (as those who are victins of
so-called western civilisation would call it)
or something that is done because others

are doing it. or part of a given social norm
To witness to Christ honestly in an evil and
raci st South Africa is to put your life at risk,
even the risk of a violent death.

Mor al Choi ce

b

As | have said before in other places, |
doubt that we have an’ option. It does not
| ook I'i ke we can avoid the pain and suffer-
ing on the cross. W have to chall enge the
"evils of the apartheid system Here, there
is no detour to avoid the cross. _

Under the circunstances, witnessing to
the risen Christ might turn to bl ood-

Wi tnessing, turning some to martyrs. That
is why church | eaders’ 1n South Africa said
in their petition to the State President:
"W have not undertaken this action
lightly. We have no desire to be martyrs.
However, the gospel |eaves us no choice



but to seek ways of wi tnessing effective-

ly and clearly to the values of our Lord

and Saviourjesus Christ and you give us
Virtually no other effective and peacef ul
neans of doing so. " 1

The issue facing church | eaders in South
Africa is the question of obedience to God.
In the face of the order prohibiting
peaceful and non-viol ent anti-apartheid
groups in South Africa carrying out or per-
form ng any activities or acts what soever,
outlawing all forns of effective and
peaceful , non-violent political activity and
resi stance to end apartheid. inplying
thereby that this could only happen at the
battl eground, at a violent level. the church
| eaders had no option but to act to prevent
an all-out bloody war in South Africa.

As we have said already the church

| eaders concluded in their statement that

it was the apanheid governnent which was
"del i berately obstructing peace in our
country and encouragi ng vi ol ence anong

our people’'. W have al so already said that
church | eaders argued that the prohibited
activities of the 18 organisations were in fact
"central to the proclamati on of the Gospel
and thus church | eaders were conpelled,
irrespective of the consequences, to take
over these activities insofar as they believ-
"ed they were mandated by the CGospel. The



church leaders said in their statenent:

"Qur mandate to carry out these ac-

tivities cones from God, and no nan and
government will stop us. "

The statenent continues to say:

"I'f the State wants to act agai nst the
Church of God in this country for pro-
claimng the gospel, then so be it. "
Positive Protest

For the church |l eaders in South Africa,
therefore. the choice is that of obedience
to God and, obedience to an earthly

human power. It is a choice between the
procl ai m ng of the Gospel which

demands justice, peace and

ri ght eousness and the heretic Gospe

that not only justifies Botha' s evil apar-
theid system but supports it, thereby
contributing to the pain and suffering of

the victims of this system In this respect
church | eaders have chosen to obey

"God rather than nen. " (Acts 5:29)

Ar chbi shop Desnond Tutu put it suc-

cinctly after our attenpted peacefu

march in Cape Town, which was stop-

ped violently. He said that:

"What we did todayis not a negative ac-

tion ofdisobering. It is a positive one of
sayi ng (we obey God). W are witness-

i ngf orourLord and Savi ourjesus Chn’st.

If that action has consequences, such as
being arrested, then hard luck. W are

goi ng to obey CGod rather than nen. "

He ended by sayi ng,

"W are not defying, we are obeying

CGod and we ought to obey God every

day. This neans that in our obedi ence

to God we are forced to di sobey evil and
unjust |aws. "

One m stake that those in power, particular-
ly the State President. nmade, was to
threaten and warn the church | eaders not

to continue with their actions of w tness and
protest, and by | aunching a vicious and
mal i ci ous attack on church | eaders based

on a deliberate distortion of the truth, hop-
ing that by so doing this would deter the
church | eaders from obeying their Cod.

The ni stake oer P WBotha is to assune

that Archbishop Tutu's statenment. that if this
"wi t ness has consequences, such as being
arrested then hard luck, we are going to
obey God rather than man," is just an or-

di nary human intellectual statenent. No,

this is no luxurious statement at the |eve

of the intellect only, but it is a statenent of
faith, a religious statenent. It is a matter of
obedi ence to God

The recent praxis-ot’ the church in South
Africais a call for the church of Christ in
the world to redi scover the evangelica
tradition of the early church. In a world
where evil abounds. where there is |ess

and |l ess justice for the poor and powerl ess
majority. the church is called to express its
wi tness. And, faced with these enornous

and fearful forces of evil, it might, in so do-
i ng. be changed fromthe church, a church

of Christ.

Servants of God

It is not just a call for. a rediscovery of the



evangel ical tradition of the early church.
We have | ong standing traditions of ser-
vants of God throughout the history of the
church who stood in obedi ence to Cod.
The "here | stand. | cannot do otherw se"
is not a newtradition in the Christian
church. As | have shown already we have
cont enmporary exanples of this type of
witness in South Africa. In this list I would
like to add the nbst recent and cun’ ent pro-
phets of our tines. /
The Archbi shop Desnmond Tutu. Dr
Beyers Naude. Dr ' All an Boesak. Father
Smangal i so Mchat shwa. Archbi shop Deni s
Hurl ey and the Revd Dr Sinmon unbul e

who is subjected to restrictions which
amount to house arrest.
I would like to conclude by saying that
the struggle for freedomjustice and peace
continues in South Africa. The forces
agai nst us are enornous. But by faith we
bel i eve that we shall be free one day. Qur
hope for freedom- that our freedomis cer-
tain-isamatteroftaith. Itisbasedon our
bel i ef that goodness and xi ght eousness
shal | prevail against evil. and that justice
shal |l prevail, because God is on on: side,
on the side of justice.
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DOES THE CHURCH

LEAD THE STRUGGLE?

A CAUTION '

By The Reverend John Lanol a

john Lanol a

I

In the current phase of our struggle there is on
%

unpr ecedented radi ca

i nvol venent of organised Christianity in opposing the Botha reginme. This
article analyses the role of the churches in the liberation struggle at this
time.

Si nce the clampdown on internal organisa-

tions was announced in February 1988,

church , leaders inside the country have
enmerged as runners who have grabbed the

baton fromthe activists and are conti nuing

the race to our liberation. The press and

mass nedia both inside and outside South
Africa have been conpelled to give pro.

m nent publicity to the activities of church

| eaders. Even inside the |iberation nove-

nment one can hear a general observation

that. "the church is now the only force |eft
for internal |egal resistance."

In this article. however. we will present

a view which sounds a caution agai nst over
estimating the role that the institutiona
church can play in our revolution. O ganis-

, ed religion, like any other material force in
the broad-allied and nulti-strategised

struggl e of ours. has a definite role that
needs to be anal ysed, defined and nade

known. There is a linmt to what the church

in South Africa can help achieve in our
struggle. The church. as all religion. has at
particul ar scope of Operation which needs

to be recognised, so that it can be sup-

pl ement ed by other revolutionary forces.



Dangers to Avoid

"The lurking danger at the nmoment facing

our struggle in this regard is two-pronged.

| First, the activities of church |eaders in
.the resistance novenent nmay |ead to a.
sense anong the struggling nes that the
church is going to bring about the fall of’
Pretoria. and that all they have to do is just
to suppoxt the church. Subconsciously they
nydriftintoacatal epsis, aparalysis of the
conmunity, that prevents it fromtaking
responsibility for its social life.

I On the other hand. an atnosphere is be-
ing created in whichthe church | eaders

and institutions are led to develop a fal se
sel f-contidence, and conme to believe that

" they can handl el and | ead a process of
political change, to an extent where they
will want to inpose their own kind of

nmet hods of struggle and sol uti ons which

have not been subject to the genera
review of the |iberation novenment. The
second danger seens nost i mi nent

when one consi ders the problem of com

muni cati on that exists between church

| eaders and the | eaders of the people’s
revol uti onary novenent. w

Rai si ng these issues does not, of course, in
any way call for a refusal to acknow edge
and comend the partnership of the

church in the struggle for liberation. It is
primarily inspired by a belief in the politica
principle that there is a need continually to
engage in a critical evaluation of the pro-
cess and dynami cs of our revolution. Also,

it comes fromthe author’s concerns as a

t heol ogi an and as one who has been work-

ing as a church | eader inside South Africa.
Background: x

The Kairos Document

During the heat of the 1984-1985 mass upris-
ings. a group of theol ogi ans came toget her
to assess the way in which the church was
involved in the crisis of the day. Priests
were saying, "W are tired of burying the
victinms of apartheid every week-end. Is
there nothing nore that we are called to

8 /"

do?" The result was the publication of the
Kai r os Document .

. This docurment was to be a historica

wat ershed, in that not only did it expose the
quasi -rel i gi ous propaganda of the apan- /
heid regime, but went further to castigate

t he theol ogi cal nodel which was being us-

ed in the churches. which, until then, were
acclaimed as liberal, anti-apartheid

chur ches.

The Kairos theol ogi ans report ed:

"W have anal ysed the statenents that

are made fromtinme to time by the so-

call ed English-speala ng churhes. W

have | ooked at what church | eaders tend

to say in their speeches and press
statenments about the apartheid regi ne

' and the present crisis.
They conti nued:

"What we found running through all
these pronouncenents is a series of
inten’ el ated theol ogi cal assunptions
(which we) call ’'church theology' ... The



crisis in which we find oursel ves today
conpels us to question this theology. to
guestion its assunptions. its inplica-
tions and its practicality!"

The docurment went on to explain that how
the church perceived and applied con-

cepts such as 'reconciliation” and ’justice
and non-vi ol ence’ was a transpl antation of
stock ideas froma Chn’stian tradition that
is totally unrelated to our revol utionary
situation.

What was nost significant about the

Kai ros Docunent, however. was that it was-
not witten by the | eaders and bi g- nanes

of the church. It was produ’ ced by a group
of grassroots priests, pastors and nuns, who
were daily interacting with the people and

who were dodgi ng the rubber bullets

every week-end in the ceneteries of the
townships. It is a fact of history that in fact
some ' progressive’ church | eaders went on
record in the public nedia as rejecting the

Kai ros Docunent.

The Charch in Struggle

What the docunent reveal ed was that the
"church in struggle’ is not a perfect and holy
partner. By announcing a call to action and

S
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Christians carry a conrade to his grave at MphophQrenirnear

"t April 1988 . t -

pronounci ng the justihability of the right of
the oppressed to defend thensel ves

agai nst the violence of the state. and by
declaring the apartheid regine an il -
legitimate tyranny, the Kairos Docunent set
the standard of revolutionary South African
theol ogy, and marked the trail that the
church still has to travel before it can be a
servant of the revol ution.

Foll owi ng the restriction of the UDF
COSATU and ot her organi sations, as wel |

as the banning of 18 of the people’s |eadersl
church | eaders were conpelled to take it

to the streets.

The inside background infornmation to

this is that the church |leaders - all the

| eaders of mmjor denoni nations and

African indigenous churches - were in

"fact acting on incipient pressure fromthe
masses. Since the Kairos Document, and

the Lusaka Declaration in May 1987, a
serious debate has been taking place on

the position of the church as regards the
arnmed struggle. By February 1988, argu-
ments had been cl osed; the ordinary peo-
pl e cannot be expected to go out on

pi ckets, and even stayaways. w thout ex-
pecting to be net with bullets and | engthy
detentions. It is’ only high-profxle church
| eaders |ike Archbi shop Desnmond Tutu,

the Nobel Prize Laureate. whomthe state
detains only after thinking many tinmes, who

still have the space to engage in non-viol ent
action.
Al so, those who still preached non- .’ °

vi ol ent resistance agai nst apartheid, Arch-
bi shop Tutu notable anpbng them were al

al ong chal | enged by the conrades who

9

Howi ck,



said that they must not only talk. they nust
act out their non-violent strategies against
the Botha regi me, and denonstrate the ef-
ficacy of peaceful protest.

The Church Chal | enged

Therefore, the clanpdown of February

28t h 1988 presented a challenge to the

| eadership of the church, in that the non-
violent activity people had been engaged

in through the UDF had been proscribed.

whi ch nmeant that now at last a justification
for massanned activity was indi sputable.

The bi shops acted swiftly to denonstrate

- to show that we can still engage in non-
vi ol ent action against the regime. They

went nore to prove a point to the nmasses
than to confront P WBotha. Anyway, they
were not naive enough not to know that

they would not be allowed to denonstrate
near the White houses of parlianent in

Cape Town.

However. there appeared in the petition
addressed to Botha a very interesting fact
that shows how the grassroots nmmsses are

in control of the direction of the struggle:
"Last week many of as issued a state-

ment in which we addressed primarily

V the oppressedpeopl e of ourl and, for we
believe it is they who will decide in the
final analysis when apartheid is going to
be abol i shed.

" We urged themto intensify the strug-

gle for justice and peace and we en-
couraged themnot to | ose hope, for vic-
tory against evil in this world is
guaranteed by our Lord. "3

This section of the petition is an apt pre-
enptive response to the criticismthe
church | eaders knew they would face from
the nmasses for addressing P W Bot ha

because it is a principle established not on-
ly in the Kairos Document that Botha has no
legitimate authority to otticiate over order
in South Africa today and that genuine
political change never conmes fromthe
privileged but fromthe disgruntled

nmasses.

There is a creative tension between the

t hi nki ng and nethods of the church today

in South Africa and the revol utionary con-
"10

sci ousness of the struggling masses. This
tension, which is a healthy critical relation-
ship. needs to be maintained. It nust not

be allowed to be fl ooded away by showers

of uncritical accol ades the churches give
to the struggle.

What |'s the Church?

According to the 1980 census. 77% of al
South Africans belong to sonme church

denom nati on.3 The meaning of this, and

the fampus fact that nany | eaders of the

i beration movenent are practising Chris-
tians, seals the fact that the church in South
Attica is intrinsically an organisation that
enconpasses the ordinary |life of the peo-
pl e. Therefore, one can expect a tension

to exi st between the comunity activists,
students. trade unionists and peasants who
fill the church pews every Sunday after a
tough life of struggle during the week. and,



on the other hand, the church | eaders, the
majority of whomare still drawn tomthe

VWi te upper class which is insulated from
the brutalities of the reality of apartheid.
From a revol utionary point of view

however, the church can be seen as either

of the foll ow ng:

| A force of struggle. This is a view that
inspires agitation for the conscientisation
of the church | eadership. The goal of this
perception of the church would be the

wi sh to see the church in South Africa as

a liberated zone. and al so as the enbodi -
ment of the struggle of the masses. that is,
as 'the AN C at prayer.’ This is exactly the
t hi nki ng behi nd over-estimation of the role
of the church in the struggle.

| Asite of struggle, in correction to the
first view

An anal ysi s becom ng increasingly

popul ar in South Africa is that, just as the
factory and the school grounds are sites of
struggle, so is the church. It is an arena
wher e peopl e conme together to forma
conmunity, and from which they get

VWhat ever inspiration and protection they
can. Fromthere, they | aunch out towards
the eneny, either 'in the nane of the
church’ or as individuals who have been
nmobi | i sed by rel evant theol ogy.



But, just as the capitalist factory and the Ban-
tu education school are not only sites of
struggl e but also targets of struggle. so is-
the bourgeois, sexist. authoritarian church
We propose the latter view of the church
- that is, the church as a site of struggle -
as an antidote to the dangers we have | ook-
ed at in this article. The view of the church
as a site of struggle helps to free us to
adhere, as Christians, to a belief in the
soci al progress of history which holds a vi- '’
sion of the withering away of all forms of
aut horitariani smand unscientific self-
consci ousness. W can consent that the
church, like all structures of society, will be
expected to nake appropriate social ad-
justments in the progress of history.
The Church a Battlefield
We therefore agree with Conrade Rev.
Cedric Mayson in his conment on
i deol ogi cal differences within the church
t hat:
"The church is not an arnmy but a bat-
tlefield. It is one oftheplaces where the
struggle is being waged, and it is
necessary to anal yse the forces involv-
ed in that. conflict in relation to the
revolu tion. "4
In conclusion and in retrospection, let us
state three other issues.
| Christian theology is one ’'of the nost
di sputed anong human areas of enquiry.

It is afield which is strewn with historica
contradictions, age-old, unresolved de-
bates and i nnunerabl e schisns. No one to-
day can authoritatively tell us what is good
Christian theology. It will therefore be a
sui ci dal act for our struggle to be all owed
,to steer into trusteeship people and’ institu-
tions that derive political activity solely’
from Christian theol ogi cal formul ations.
Just as Christians cannot, by the very nature
,- of Christianity, agree on purely spiritua
r and theol ogi cal matters, one cannot expect
any particular Christian body to |lead a
broad novenent of national unity.

., | Because ours is a broad-based and na-
tional novenent which has to draw people
fromall religious persuasions, to attribute
supremacy to the pontification of one
religion woul d be di sastrous.

Qur struggl e has always been for the
creation of a secular state which guarantees
the freedomof religion. On this nurky road
towards this goal. a nulti-faith approach
towards adopting an alliance of the
religious sector in the struggle is im
perative. Christian church | eaders need to
be rem nded that there are no plans for the
creation of a Christian state, but we are al
working for the creation of a state that wll
take into account Christian values, just as
it will those of other religions. Therefore,
they shoul d know that their assertive pon-
tification over the course and net hods of
the struggle is not the Al pha and Orega,

not the begi nning and end, of how we

shoul d achi eve our |iberation.

| Church leaders in South Africa need to

be assisted in taking seriously the inplica-
tions of the declaration of the noral i1-



legitimacy of the Pretoria regine. A prinme
inmplication of this is an assertion of the right
of the people to achieve freedomthrough

| eaders and political structure of their

choi ce. Therefore, when speaking 't’or the

people, ' they nust ensure that they are ge-
nui nely pronoting the progranme of the
peopl e.

An accountability nust be expected on
how t he church represents the struggle.
This. of course. necessitates the pronotion
of consul tati onbetween the religious struc-
tures and the people’ s political structures.
This will ensure that the church is not con-
ducting the struggle on the basis of a dif-
ferent agenda, and that the capabilities of
the church in the struggle will be known,
and appropriately suppl ernented, from

ot her forces.
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